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The Lekwungen

W

hen the people of Victoria, British Columbia, awoke on the morning
of October 16, many slid into their slippers and padded through their comfortable homes to retrieve the morning paper, the Colonist, from their doorsteps. The name of the paper did not strike them as out of place – the
Colonist had been the main newspaper in the city since 1858.1
On this chilly October morning, the headlines warned that “Indians
Face Starvation as Winter Approaches.” The paper went on to describe the
poverty of the nearby Indian reserve and warned of actual starvation if
drastic action were not taken. John Albany, chief of the Lekwungen people,
confirmed the desperate predictions: “It is going to be a tough winter. It is
going to be worse than ever.” The year was 1960.
The Lekwungen had not always been poor. Compare the October 1960
article to the report of October 25, 1881, also about the Lekwungen: “The
great bulk of these Indians are really well off this winter; having had good
crops of potatoes, the salmon run promising well and so many of them
having earned good wages during the summer.” In the summer of 1881 the
aboriginal villages around Victoria had been “almost entirely deserted, men,
women, and children having found paying employment at the salmon canneries on the Fraser River.” In addition to fishing and canning, a contemporary observer noted that the Lekwungen “men on the wharves and
otherwise, and the females as washerwomen, seamstresses, laundresses, earn
much and spend it all in the City.”2
It is actually possible to compare the wealth and poverty of the
Lekwungen between these two reports. In 1881, the Indian Agent estimated
that the Indians of southern Vancouver Island “brought back over $15,000
in wages from the fisheries,” plus income from the other sources mentioned above. A 1969 survey of the registered Indians in the same area found
their total earned income to be $31,385. When we divide these figures by
the aboriginal population, the per capita income of southern Vancouver
Island Indians, from fishing alone, was $92.46 in 1881 (in 1969 dollars),
while, in 1969, the per capita earned income from all sources was only
$56.93. Even allowing for wide margins of error, both the qualitative and
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quantitative evidence suggest that the Lekwungen and other Aboriginal
Peoples of the Saanich Peninsula were worse off financially in the 1960s
than they were in the 1880s.3
This chapter asks how a “century of progress” for Canada could have
been a “century of impoverishment” for Aboriginal Peoples, and it does so
by focusing on one community’s experience. It is a microhistory that looks,
in particular, at the Lekwungen people as well as at their Coast Salish neighbours on southern Vancouver Island.
The Lekwungen are now legally known as the Songhees and Esquimalt
bands, and their ancestral home is now occupied by the urban core of
Victoria. Prior to 1876, “Songhees” was a term Europeans used to refer to a
group of families speaking the Lkungen dialect of Straits Salish. The Indian
Act of that year split the Songhees into three bands – the Esquimalt, Discovery Island, and the Songhees – by tying each group to a reserve and
defining an Indian band as a group of Indians for whom land had been
allocated. Subsequently, the Discovery Island band merged with the
Songhees band. Culturally, the Lekwungen share much with other Coast
Salish peoples, both those of Vancouver Island and those of the adjoining
mainland (see Map 4.1).
The Lekwungen have been singled out for study because, of all the
Aboriginal Peoples in British Columbia and western Canada, they were
the best positioned to succeed within the European, capitalist economy.
Their territory was settled by immigrants early in the period of Western
European-Aboriginal contact, and, since then, the Lekwungen have been
continuously involved with the immigrant economy. Rapid white settlement had a negative impact upon their subsistence economy, but it meant
that, from the 1860s onward, the Lekwungen had a wide range of possible
vocations in this urban area.
It is not entirely a coincidence that the Lekwungen found an urban
centre growing up on their land and around their reserve. The Lekwungen
played an important role in the series of events that led to Victoria being
chosen as the capital of the colony-cum-province and subsequently becoming the province’s largest urban centre in the nineteenth century (since
then, the second largest). The Lekwungen welcomed the fur traders into
their territory, and it was this welcome, and the landscape that they had
turned into a parkland, that helped persuade the Hudson’s Bay Company
to select Lekwungen land as their headquarters and colonial capital.
Finally, the Lekwungen are important because a uniquely favourable
financial situation resulted from the exchange of their original reserve for
another in the suburbs of Victoria. As part of the 1911 relocation agreement, every family received $10,000 in cash (approximately $265,000 in
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map 4.1 Straits territories

2008 dollars). Not only were they advantageously located when it came to
the proximity to wage-work opportunities, but for the years immediately
after 1911, at least, they were well provided with investment capital. If any
aboriginal group in Canada was well positioned to take advantage of, and
succeed in, the capitalist economy, it was the Lekwungen. Yet, somehow,
this did not happen. This chapter takes a detailed look at one particular
aspect of mákuk, the role of the immigrant economy in the life of the
Lekwungen.
Of Reef Nets, Camas Patches, and Potlatches

The Lekwungen likely had their first close look at Europeans when the
Spaniard Manuel Quimper was rowed ashore at what is now called Royal
Roads, just west of Victoria, on June 30, 1790, “Having disembarked with
most of the seamen and soldiers and carr[ying] ashore a Cross which they
adored on their knees.” The troops sang a litany as they carried the cross in
procession. At the end of the procession they planted the cross, and in a
mound of stones at its foot they planted a bottle sealed with pitch and
containing the “Acta de Possesion.”4 Having claimed the land and its peoples
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In reef-netting, however, the gear was
assembled and operated by a group
working under the direction of the owner
of the location or his deputy. The owner
gave the crew part of the catch in exchange
for their help; he hired them. This type of
cooperation might be called capitalistic.
Wayne Suttles, Economic Life of the Coast
Salish of Haro and Rosario Straits, 1974
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Spanish ships Sutil and Mexicana, commanded by Galiano and Valdés in Lekwungen waters
(near present-day Victoria), 1792

for Spain, Quimper and his crew coasted along southern Vancouver Island,
passing through the entire territory of the Lkungen-speaking people. Their
permanent and seasonal villages were spread along the southern coast of
Vancouver Island from Esquimalt Lagoon to Cordova Bay and through
the islands as far east as San Juan Island (see Map 4.2 Territory of the
Lekwungen).5
As Quimper’s ship passed the islands of Haro Strait the Lekwungen
paddled out from their summer camps and gave him information about
the coast and their neighbours, although how they communicated with
each other is not recorded. Quimper then crossed to the south side of the
straits before returning to Vancouver Island and what he called Córdoba
(Esquimalt) Harbour, now part of Greater Victoria. Here he met three
canoes that had come from across the straits to harvest what Quimper
called “seeds” but what, more probably, were camas bulbs.6
Quimper identified Esquimalt as a good anchorage, and it became a
stop-over for subsequent Spanish explorers. In 1791, two Spanish ships under
Francisco de Eliza y Reventa revisited the harbour. One of them, the San
Carlos, anchored in the harbour for several weeks while the other explored
the islands and straits east and north of Esquimalt. Like the first encounter,
it was peaceful, until, according to the Spaniards, “the Schooner Saturnina
was obliged to open fire in order to protect the launch of the packet-boat
San Carlos against the canoes of the natives: the launch had approached
them and they made determined efforts to take her.”7
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map 4.2 Territories of the Lekwungen

This event may coincide with a story that has been preserved among
the Lekwungen and that suggests that at least one of them, s^ntl’o?áy?l,
known in English as Jimmy Chickens, was forced into service on a Spanish ship, where he worked for three years before escaping back to his native village. The Spanish records do not mention seizing any Aboriginal
People (though some children, believed to be slaves, were “bought” at other
locations).8
By contrast, the expedition of the following year had no such eruptions of violence. The two ships commanded by Spaniards Galiano and
Valdés were escorted into Cordoba, or Esquimalt. Tetacus (Tatoosh) a leading man of the Makah people, who were on friendly terms with the
Lekwungen, hitched a ride with them.9
Near Esquimalt, several canoes came alongside with four or five Aboriginal People in each, offering what the Spanish journal calls “sheepskins” in exchange for copper. The two parties could not come to terms
and no bargain was made; instead, the Aboriginal People offered what the
Spanish took to be “fruit, like figs in shape, black, and of a floury character,
with a salt taste” in return for some strings of glass beads.
This account brings to mind the “molasses sticks legs” story told by
the Squamish about Vancouver’s visit, only this time it was the Spanish
who did not comprehend what was offered to them: they thought that the
fleece of a special woolly dog bred by the Lekwungen was sheepskin, and
they mistook camas bulbs for salty “figs.”10
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Makah Chief Tetacus (Tatoosh)

In Order to Receive in Exchange
We gave them each a metal button, and
made more gifts of the same kind in
order to receive something in exchange,
not being lavish in their offerings but
bartering, seeing that for each thing
which they presented we gave them a
string of beads or a piece of sea bisquit.
They also gave us [shells] ... and there
was also taken from them a dogskin
cloak decorated with feathers and a
tanned skin.

Dionisio Alcalá Galiano, Relación
del viage, 1792
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Further into Haro Straits other canoes came alongside offering “mulberries.”11 These exchanges succeeded in spite of the profound differences
between the Spanish and the Lekwungen worldviews. The gap was neatly
summarized in a “conversation” between Tetacus and the Spaniards, Valdés
and Galiano, and recorded in the latter’s journal: “[Tetacus] assured us that
he had seen [an eagle] swoop down suddenly from a height to the sea near
his house, fasten on a whale and bear it away. Valdés retorted that he must
have been sleeping when he believed he had seen such an extraordinary
thing, and he assured us that he was as wide awake as now.”12
The Lekwungen world was inhabited, not just by humans, plants, and
animals, but also by skwinonet, spirits or spirit helpers associated with living
things and “natural” phenomena. Skwinonet, both benevolent and otherwise, could move from the visible world to parallel, invisible worlds or worlds
located under the sea, underground, or in the sky. In an earlier time these
worlds were easier for the Lekwungen to visit. But by the time the Europeans arrived, only in special circumstances – such as during vision quests,
dream-states, or near-death experiences – could humans visit these other
realms and return with special knowledge, powers, and/or a guardian spirit.13
Still, the Lekwungen landscape was imbued with links to and reminders of spirit power. Various features of the landscape, such as the rock
Camosun, along the remarkable finger of water Victorians now call the
“Gorge,” were reminders of the time when the transformer, Xehals, walked
the land, turning people into fish, trees, and at this place, stone, and making sure there was food for everyone to eat. Just opposite the future site of
Fort Victoria was Pallatsis, the place of cradles, a potent place where infant’s cradles and the dancing gear of teenagers would be left so that the
skwinonet (power) of the place would protect the children. On San Juan
Island, the place where one of the first Lekwungen fell to earth from the
sky was known. Lekwungen geography was and is inseparable from their
spiritual power and their stories.14
One of the best accounts of the Salish connection with the spirit world
is found in the narrative of John Fornsby, a Salish man from the Skagit
nation, which is closely related to the Lekwungen. Fornsby told how certain people acquired powers, sometimes hunting or fishing power, sometimes canoe-building, healing, gambling, or protecting power. These powers
were usually associated with animals, trees, or natural forces, although, in
more recent times, certain people acquired the spirit power of locomotives
and steamships. Youths, both male and female, often acquired their first
spirit helpers on special quests. Skwinonet also made itself known in dreams.
Fornsby’s power came from the river in which he swam and from the lizard
and snake. He often called forth his power by singing.15
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While to the Salish the land and seascape and all living things had a
spiritual dimension, to the newcomers they did not: all of them could be
measured precisely in three physical dimensions and recorded, drawn, or
mapped in two. Even humans could be rendered in a two-dimensional
form, and the newcomers seemed to have an insatiable desire to capture
the people of the Northwest Coast in this fashion. The only spiritual presence on the newcomer’s horizon was their one God, who had deputized
the Europeans to take dominion over all living things – including Aboriginal Peoples.
As vast as the gulf was between the two peoples, there were bridges
too. Both organized their societies along class lines, both had hierarchical
systems of authority, and both had parallel ideas about the sexual division
of labour. Both groups had surpluses and both had systems of property
ownership that benefited individuals who accumulated wealth. From the
first meeting between the Lekwungen and the Spanish there was also a
mutual recognition of the benefit of exchange.
The Europeans brought with them a “fee-simple” concept of property
relations, commonly called “private property,” where ownership could be
bought and sold, and where the current owner was solely responsible for
the management and disposal of the property and had exclusive control
over the wealth derived from it. The European social system stressed the
importance of accumulating, investing, and hoarding wealth as a route to
increasing status and comfort.
The Lekwungen, in common with the other Northwest Coast Aboriginal Peoples, had a more intricate system of property relations. It encompassed material goods as well as “spiritual property” and involved several
different and overlapping concentric rings of “ownership.” Valuable resource-gathering sites, such as reef net locations, seal rocks, and camas beds,
were “owned” by extended families rather than by individuals. The family
heads stewarded and managed the use of resources. This was both a right,
with benefits attached, and a responsibility. Ownership was inherited or
passed on by marriage, not bought, and it was renewed by distributing
resource surpluses at ceremonial feasts. Failure on the part of the family
head to manage the resource productively implied a loss of spiritual power
and meant a loss of prestige, as did failure to share. Bad harvests, if protracted, could mean loss of position. Like the European system, the
Lekwungen system stressed the accumulation of wealth through exchange;
however, in the Lekwungen world, status (and ownership rights) was only
sustainable through a ceremonial redistribution of that wealth.16
Another level of ownership applied to the remaining territory, to which
no single family had particular claims. The Lekwungen owned this land in
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Lekwungen house posts, sketched by
Franz Boas, 1885
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common. Less productive clam beds and berry patches were usually in this
category, as were hunting territories. All Lekwungen could hunt, gather
on, and otherwise use this land, as could members of other groups if granted
permission.
A third level of ownership applied to such tangible and spiritual items
as nets, weirs, and other portable goods used at resource sites as well as
houses, canoes, and regalia. These were family property, sometimes under
the stewardship of the members of the family that assisted in their manufacture, sometimes under the head of the family. Ownership of these items
did not have to be renewed and could be bought, traded, or wagered.
Families also owned spiritual and knowledge-related “goods,” including the family history. These were passed from grandparent to grandchild
and included the family genealogy, with its associations to the spirit world
and illustrious ancestors; a stock of names derived from these stories; and
the songs and dances that recounted them. This type of property was not
normally bought or sold but could be given, particularly as part of a wedding or naming gift.17
Finally, individual Lekwungen owned what might be called “private
property.” This included utensils of everyday use, wealth goods held in
preparation for distribution, and spiritual knowledge derived from personal visions. Slaves were the private property of those who could afford
them. “Wealth included those articles which could be used as potlatch
goods, articles which were acceptable in the payment of debts ... articles
which were consumption goods, but more or less luxury items.”18 This
category of property most closely approximated the European notion of
private property. The goods in this category could be traded, given as gifts,
or gambled at the discretion of the owners. Husbands and wives held their
property separately. Tools and ornaments might be interred with individuals when they died, while more substantial property was usually transferred
from fathers to sons and from mothers to daughters.19
Although food was gathered by individuals, often from sites owned by
families, it was subject to special regulations that acknowledged its connection to the spiritual world. Food was often described as xe’xe, or “sacred.”20
The first salmon caught in a season was treated as an honoured guest, as
were the first bear and deer. The reverence for food also extended to the
inanimate: prayers were said before berry picking, and the first berries were
eaten after a ritual of thanks. The artist Paul Kane, visiting the Lekwungen
in 1846, described a dance performed “both before and after any important
action of the tribe, such as fishing, gathering camas, or going on a war
party.” Within the network of extended friends and family, food could not
be sold or traded. It was shared with those who visited or with those who
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appeared to need it. Families could accumulate food for a feast, but it could
not be hoarded in times of want. Food could, however, be traded with
strangers and directly converted into wealth; however, contact with true
strangers, unconnected by kin, was limited.21
Wayne Suttles described the goods in the Straits Salish economy as
circulating in two distinct but linked economies. Food circulated within a
“subsistence economy,” where individual gatherers and heads of families
had some, but not full, control over its distribution. Other goods, including slaves owned by individuals and families, circulated in a “wealth economy.” The two economies functioned separately but were interconnected
at various points. Food, which was relatively abundant, was directly convertible into wealth only in certain circumstances. It could also be converted indirectly: for example, surplus food could be given as “gifts” to one’s
in-laws, for which they might return wealth goods, or it could function to
free up labour to be used in the production of wealth goods. Food could
also be traded for other food or goods with “strangers” (i.e., those outside
the network of reciprocal kin obligations).22
Before the introduction of exotic European goods, wealth goods such
as slaves, canoes, elk-skin armour, weapons, regalia, and ornamental items
(e.g., cowrie and dentalia shells) were exchanged between villages on the
Northwest Coast. But for most, including the Lekwungen, the most important wealth goods were “blankets.” These blankets, woven from dog
wool and the wool of mountain goats, had a prestige value that far exceeded their utility. Because of their value, portability, and divisibility, blankets also functioned as a relatively standardized medium of exchange.23
The Lekwungen had much need for wealth. Gambling was a popular pastime, and large sums were wagered. “They are so passionately fond
of this [gambling game lehallum] that they frequently pass two or three
consecutive days and nights at it without ceasing,” reported Paul Kane,
who was at Fort Victoria when the Cowichan came to gamble with the
Lekwungen. Success at gambling was seen as a demonstration of a special
kind of spiritual power, and gambling was often accompanied by songs
to summon these spirits. An indication of the stakes that might be involved comes from John Fornsby, who recounted a session in which his
uncle wagered a canoe worth $100 against a slave of his Snohomish competitor. “My uncle pretty near won the slave,” but in the end, “he lost his
canoe.”24
Goods, and later money, were also needed to purchase services from
those with special powers. Fornsby paid the elder who gave him his adult
name, t’sa’lwulq; when Fornsby came to Victoria to heal the Lekwungen
Michael Cooper, he was paid for his services in goods. Boas heard from
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It Costs Money to Learn a Spell
It costs money to learn a [spell] and it
takes time. The young man comes and
sits beside the old man who knows it. He
pays each time and it may take a year
to learn it ... You might have to pay a
hundred dollars, whether you’ve learned
it or not.

Patrick George, Lummi Salish, ca. 1949

Everyone Calls Them Potlatches
Potlatch is a Chinook jargon word.
Everybody spoke this trade language
when I was young. We call these big
potlatches ṕesa in our language, but
e

now it’s called potlatch by Indians and
everybody else up and down the coast
... Important families call the people to a
potlatch. Then we tell our family history
and show our dances and give away
names that go with the dances. We give
away money and goods to everybody
who’s invited, and that’s what the word
potlatch means: “giving away.”

Harry Assu, Kwakwaka’wakw, Assu
of Cape Mudge, 1989
Lekwungen Chief Sqwameyuks’ potlatch,
April 1874
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his Lekwungen informants that rich people often kept a shaman on a sort
of “retainer” to protect their welfare.25 Patrick George, a Lummi Salish,
recalled that, even after the Europeans arrived, his people purchased certain “magic spells” to assist them in hunting, fishing, or finding a suitor.26
Gifts were also needed to pay those people who prepared the cradle
for newborn children, performed different functions at potlatches, prepared the dead for burial, and so on. According to the accounts collected
by Paul Kane in 1846 and Franz Boas in 1889, gifts were also given at
winter spirit dances, where they marked the “coming out” of people who
had acquired powers through a spirit quest and where they were used to
back claims to the right to use prestigious ancestral names or to perform
particular ritual dances and songs. Heavy payments were required to induct people into the secret societies and to pay compensation to those
who might be offended.27
The Lekwungen needed wealth for a whole host of reasons, but the
most important was the potlatch. “Potlatch” is shorthand for a variety of
ceremonies conducted among Northwest Coast Aboriginal Peoples and
involving the distribution of gifts. The social function of the potlatch was
to demonstrate and validate status as well as the “ownership” of resources.
The occasions that prompted potlatches varied among different Northwest Coast groups. For the Lekwungen and other Straits Salish, potlatches
were held to mark significant events, including marriage and the inheritance of rights. Potlatches might also be held to wipe away shame caused by
oneself or one’s family or to pay debts incurred at earlier potlatches or
ceremonial events. Among the Lekwungen, potlatches were usually hosted
by a number of families, each with its own event to memorialize, and often
centred on marriages.28
Marriages were generally arranged between two families of similar social standing who lived in different communities, and they were cemented
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by an exchange of property, followed by a chain of reciprocal food and
wealth exchanges. Several Lekwungen stories emphasize the romantic
attraction between young people, which suggests that such attraction was
considered to be ideal before a marriage was “arranged.”29 Among commoners, marriage ceremonies were quite simple, but higher-status members of Straits Salish society staged elaborate wedding feasts. These were
highly ritualized, diplomatic events that often served to establish or renew
peaceful relations between two communities.
The value of women in Coast Salish society was reflected in this marriage ritual performed by those of high status. After a marriage was arranged by intermediaries, it was customary for the groom to arrive at the
bride’s house with his father and other male relatives and make a ritual
request to allow the marriage. The door was always barred to them, and
only after repeated entreaties by the groom’s relatives would the party be
admitted. Having gained admittance, attempts would be made to arrange
the marriage but to no avail. The groom’s party would retire, leaving the
groom sitting on the floor inside the bride’s family home, where he might
remain for several days, ignored and unfed by his future in-laws. Every day
the groom’s party would return for more speech-making regarding the desirability of the union, the generosity of the boy’s relatives, the virtues of
the boy and the girl. Finally, the bride’s family would relent and accept a
gift from the groom’s family, initiating a series of reciprocal gift exchanges.30
The practice of polygyny (having multiple wives) among high-status
men was, in part, a recognition of the importance of women as producers
of goods and reproducers of labour. Polygyny had other practical and social purposes. Marriages were often diplomatic unions, establishing a basis
for friendly relationships between households, particularly those in different villages. Principally, as Suttles explains, this connection provided each
set of in-laws with some access to the resources controlled by the other,
some measure of “safe passage” through the other’s territories, and often
some spiritual or ceremonial privileges.31 It also established a gift-exchange
cycle, whereby one’s in-laws would bring the rare and valuable commodities of their territory as gifts. Recipients were bound, however, to return
the equivalent on a return visit. Finally, for the men, increased status was
associated with many wives and with inter-village links, which widened
one’s potlatch community and increased the number of high-ranking guests
who might attend.32
One such event, described by John Fornsby and tentatively dated in
the late 1850s, involved the marriage of Lekwungen “chief ” Waxo’l’ to the
Swinomish daughter of Chief Joseph. The relatives of the bride sent invitations to the Lummi, the Lower Skagit, and the Upper Skagit to witness the
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marriage.33 The guests arrived on the appointed day, singing their spiritpower songs. A xadsa’tl competition was held, involving two teams, one
from the Lummi and the other from the Skagit nation, each trying to pull
members of the opposing team over a horizontal pole. Later, the guests
were feasted, and the next day, gift giving began. The hosts had their blankets and other presents piled high on the roof of a house. They called the
name of each of the special guests, and, as the guest came forward, the
appropriate number of blankets were passed down. Then a raft was made
between two canoes and piled high with gifts (in this case, blankets, caps,
shirts, and guns, but in other cases, slaves as well). This was a “free-for-all.”
When the raft was pushed about twenty feet offshore, the new couple began to throw the goods to the assembled people. The recipients held long
poles and jostled each other as they attempted to “catch” the goods as they
were thrown towards shore:
They threw caps first. That was the first cap that came in. [The Swinomish]
had never seen caps before. My father got one. The people got sticks to
catch things. They threw them up so high that people could get them with
their sticks. One man cut shirts up and gave each person a piece. The Indians here had never seen shirts before. They threw blankets. If four fellows
caught the same blanket on their sticks, they tore the blanket into four
pieces. Finally they got guns and threw them up too ... The Skagits got their
first guns and first blankets at that time. These were little blankets with
marks on the end.34

In return for the gifts from the Lekwungen “chief ” and his wife, the
Swinomish in-laws later brought food gifts to Victoria.35
The guests at a potlatch were, in a sense, paid to witness the ceremony
and, thereby, acknowledge the legitimacy of the wedding, the inheritance,
the name claimed, the shame erased, the debt paid, and so on. But the
relationship was more complex than this since, in accepting gifts, the highstatus recipient was also accepting his/her own obligation to return gifts at
a future potlatch of her/his own.36 Anthropologist Homer Barnett described
the relationship this way:
Donor A at his potlatch might give twenty blankets to B. When B in turn
gave a potlatch, he invited A and gave him any number that he wished, let us
say fifty. This gift was called by a term signifying “thanks for coming to my
potlatch.” At the same time, but separately, so that the distinction was clear,
B added twenty blankets which were in reality a repayment of A’s twenty
blankets ... When A again gave a potlatch and called B’s name, he would give
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any number he pleased, say twenty-five, and then add fifty more as a return of
the fifty given him by B.37

The Lekwungen language reveals an emphasis on accumulation and
distribution: the word for “leader,” siem, also means “rich.” The most prestigious thing a Lekwungen could do was to give away more wealth than
any of his predecessors, leaving himself socially enriched although poor in
goods. In the meantime, however, his rights to the resource sites that generated the wealth had been affirmed. It might help to think of this as the
giving away of “interest” or “dividends” rather than the wealth (resource
site) itself, which remained in the family’s hands and, over time, renewed
its wealth. Since he knew his peers were accumulating property in an attempt to potlatch still greater amounts, the siem and his family had a powerful incentive to begin accumulating immediately for their next potlatch.
The incentives to accumulate were as strong or stronger among the
Lekwungen than they were in the alien European society that was establishing links with them in the late eighteenth and early nineteenth centuries. In the nineteenth century, in both Lekwungen and British society,
one’s social class was determined at birth. Among the Lekwungen one could
improve one’s rank within a class via opulent potlatches. The worst fault
one could have was to be séxws^xw, or lazy.38
The social relationships surrounding family-owned salmon reef net
sites and camas beds require special investigation because they loomed large
in Lekwungen life and conditioned relationships with the European immigrants. Embedded in the production systems linked to these two resources
was a distinct gendered division of labour. In contrast to the more northern Northwest Coast societies (e.g., the Ts’msyen, Haida, and Tlingit), where
descent was reckoned matrilineally, the Lekwungen and other Coast Salish
peoples, like Europeans, recognized descent bilaterally, from both paternal
and maternal lines, with emphasis on the paternal. The Lekwungen’s siem
– heads of households – which Europeans identified as “chiefs,” were all
male. This position, along with its prerogatives and obligations, generally
passed from a siem, on his death, to his eldest son; if there were no sons,
then it passed to a brother and his sons. Because he controlled access to
major resource sites, a siem controlled the wealth of the household and
managed the major items of property as well as ceremonial privileges.39
Although not so highly stratified as northern Northwest Coast societies, the Lekwungen were divided into three classes: “Good People” or
nobles, from which the siem would be drawn, commoners, and slaves.40 In
1839, slaves, plus the offspring of masters and slaves, apparently outnumbered commoners and nobles combined.41
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Lekwungen house profile, sketched by Franz Boas, 1885

If the King Wants a Salmon
If King Freezie [Chee-al-thuk] he wanted
a salmon he had to catch it like any other
of his subjects and as for clams it was
the duty of the Queen to dig them up.

J.R. Anderson, “Notes and Comments on
Early Days,” 1912
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Villages consisted of a number of extended families, each occupying a
large winter house. In 1847, Paul Kane, who had travelled much of the
Canadian west, described their “lodges” as “the largest buildings of any
description that I have met with among the Indians. They are divided in
the interior into compartments, [using rush mats] so as to accommodate
eight to ten families.” One Lekwungen house (at the abandoned village on
Garrison Island) was later measured and found to be four hundred feet by
forty feet. Their size is also suggested by Father Bolduc’s account of his 1843
visit to the Lekwungen village of Sungayka (Cadboro Bay), when he was
able to crowd all present (over five hundred people) into one house.42
Households usually consisted of a male siem, his brothers, sons, and all
their wives and children. It was also common to include unmarried sisters,
widows, orphans, and perhaps nephews in the household, as well as slaves.
Although, theoretically, blood relationship was as strong on the maternal
side as on the paternal, a wife usually lived with her husband’s family.
Except for the fact that the siem might have more than one wife, the
newcomers could easily see him as an aboriginal equivalent to an aristocratic patriarch – indeed they sometimes referred to important siem (such
as Chee-al-thluk of the Lekwungen) as “kings” and to their wives as
“queens.”43 Nonetheless, the siem’s power lay strictly in his prestige and his
ability to persuade and reward. Collective actions, such as moving to a
seasonal camp, holding a feast, or waging war, depended on the siem using
his prestige and persuasive powers.44
There was a gendered division of labour based on zones of exclusion
and derived from the belief that women were “spiritually potent” while
menstruating, following childbirth, and during menopause. In this state
their inherent spirit power weakened or destroyed the spiritual power of
male hunters or fishers and rendered their tools useless. As a result, men
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Lekwungen weaver and loom with “woolly dog” in an 1847 painting by Paul Kane

were responsible for hunting and fishing as well as building. Women, children, and the elderly harvested domestic and wild crops and shellfish.
Women were in charge of food preservation and preparation as well as the
production of textiles and most woven products.45 Men were not prohibited from doing “women’s work” and, for short periods, where time was of
the essence, some tasks, like harvesting camas or shellfish, might involve
whole households.46
Men and women worked in separate but interdependent productive
activities. Men fished and hunted; women made the baskets and other
vessels in which the food would be stored and preserved the catch so that it
would be available throughout the year and for feasts. Men made the nets
for catching fish, deer, or ducks from twine made by women. Men produced
most of the protein in the Lekwungen diet, while women produced the carbohydrates, starches, and other vegetables and fruits essential to their diet.
Subsistence production was relatively balanced by gender, but when it
came to the production of prestige goods, women’s contribution probably
dominated. Men played a role – through the acquisition of slaves in warfare and in manufacturing canoes as well as other hunting implements that
might be given at a potlatch – but the most important wealth items were
blankets, and these were woven by women.
The Coast Salish, including the Lekwungen and their immediate Nuuchah-nulth neighbours, were unique in North America in that they husbanded and sheared a dog specially bred for its wool. Wool-bearing dogs
were the property of women, who kept them segregated, often on small
islands, in order to prevent cross-breeding with other dogs. Myron Eells,
speaking of the Lekwungen’s southern neighbours, recorded that “a woman’s
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The head man knows how
to put it together. There’s a
hole left in the middle [of
the net] which each piece
touched. It’s big enough for
a big salmon to go through
but it won’t; if it goes
through it dies. That’s the
way it’s made.
Louie Pilkey, Wsanec, ca. 1949

Reef net with crew

wealth was often estimated by the number of such dogs she owned.” Women
sheared these special dogs, spun their wool, and wove the blankets on large
looms. Women and children gathered and prepared the cedar bark for the
warp. The wool for the weft was partly mountain goat wool traded from
the Squamish and Nooksack on the mainland, but the main source was the
dogs, the Lekwungen’s only domesticated animal. These were the most
valuable items the Lekwungen offered in exchange to the first Europeans
they encountered.47
In addition to the blankets, women also made baskets and mats as
trade and gift items, harvested and stored camas (and later potatoes) that
were exchanged for the food products of other nations, and tanned the
hides that were occasionally used as items of exchange.48
Although tasks were specifically gendered, gender was not necessarily
determined by biological sex. Boas noted among the Lekwungen that “sometimes men assume women’s dress and occupations and vice versa. Such individuals are called st’o’mEtcE.”49
The Lekwungen and other Straits Salish depended heavily on fish for
subsistence: archaeologists estimate that over 90 percent of the protein of
their Fraser River neighbours came from fish or higher marine animals.50
However, unlike their neighbours, the Straits people had no major salmon
rivers. To intercept the fish on their way to the Fraser and other spawning
rivers, the Straits Salish perfected a complicated technique of reef netting.
At specific reefs located along the coastal migration route of the sockeye
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salmon, where the water was shallow and the route for the fish constricted,
an elaborate net was suspended between two canoes. When a school of
salmon swam into the net, the floor was raised and the salmon lifted into
the canoes.
Like most elements of Lekwungen life, the harvesting of food linked
the spiritual and the material. Each year men wove elaborate nets with
cord made by women, and it was known that the salmon people themselves had taught the people how to make the net. A specialist in ritual
would advise and assist in making the net, and a hole, called a vulva, would
be left in it. The Salish believed that only the salmon who wished to sacrifice themselves would stay in the net and that the others would swim
through. Each species of salmon had an honorific name, most identifying
them as family, like the Coho, which was known as “the parent of your
daughter or son-in-law.” Even the fishing camps were ritually constructed
to mirror the fishing process: the crews of the two different canoes lived in
separate structures with the fish-drying racks between them. New fishing
captains had to be specially invested and wore a distinctive hat as a mark of
their position. Songs were sung to lure the fish into the net and to thank
them as they were being gathered. A ceremony was held to honour and
thank the first sockeye salmon to be netted at each reef location.51
According to Wsanec elder Earl Claxton, it was not so much that the
Wsanec and Lekwungen owned the reef-net sites as that families belonged
to the fishing sites and their names were derived from them. The Lekwungen
families belonged to a dozen or more reef-net sites, most of them located
along the west shore of San Juan Island (see Map 4.2) and each of which
was managed by a siem.52 The siem might fish as captain of the reef net

Reef Net Songs
When they are out at the reef net and the
captain first sees the fish he starts to sing:
tA’tcel ce’yls

(He is) coming (my) oldest brother
tA’tcel ce’yls

(He is) coming (my) oldest brother
hA’nel ce’yls

Thank you oldest brother.

Julius Charles, Lummi and Semiahmoo
(born ca. 1865), recorded 1942

Julius Charles

Boas sketch of a reef-net camp site, showing siem’s house (1), huts for the crews of two
boats (2), drying racks (3), and roasting trenches (4).
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crew or, according to Boas, among the Lekwungen it was more common to
“hire” a good fisher, who would receive two day’s catch and a few blankets
as payment.53 The crew of six to fourteen men was “hired” by the siem
from kin and non-kin within or without the Lekwungen. The crew would
start preparations in May – making the net, establishing the fishing camp,
and placing anchors – so as to be ready for the start of the sockeye salmon
run in mid-July. The siem’s family would feed the crew through the fishing
season and pay them with a share of the catch. According to most elders,
crew members would each take their share of the catch first and then continue fishing for the owner, though Lekwungen Ned Williams reported
that, in his more recent experience, the crew would change every day, each
taking a share and the owner getting the surplus.54
If it was a poor salmon season, the owner of the reef net site might be
impoverished as he would have to feed the crew regardless of the catch. In
good years the surplus might, however, be enormous. In 1892, when the
fish runs had already started to come under pressure from commercial
cannery-fishing, one observer noted:
When fish are running in good numbers ten to fifteen Indians form a crew for
a reef net, and a haul can be made every minute or two if necessary. Some of
the Indians are very expert at this kind of fishing and have taken as many as
2,000 salmon in a day. In such cases the clutchmen [klootchmen] come out
with canoes and boat the fish ashore so that the operations of those engaged
in fishing will not be interrupted.

The catch on these very good days would be sufficient to feed a family of
eighteen for a year.55
Reef-net sites were not the only resource sites owned by families:
ownership extended to rich terrestrial locations as well. Although usually
remembered as the “salmon people,” the Straits Salish and other Coast
Salish groups could just as accurately be called the “camas people.” They
had altered their environment to ensure regular and reliable crops of camas
(Camassia quamash and C. leichtlinii), a flowering plant whose bulb provided the bulk of the starch in their diet. Prime camas patches were owned
by the extended families.
The Lekwungen established their villages along the southeast coast of
Vancouver Island in a microclimate that was the driest, sunniest property
of the entire Northwest Coast. The Lekwungen territory experienced moist
cool winters and warm, dry summers, which favoured plants with bulbs.
Many varieties of these were harvested and used by the Lekwungen, but
camas was “the queen root of this clime.”56 Sometimes called an “onion” by

Flower and bulb of the
camas plant, staple of
the Lekwungen
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Europeans, the bulb of the camas has a sweet taste when steamed. Early
white visitors to the straits area commented on the aboriginal use of camas
and usually commented favourably on the flavour of this plant.57
Although naturally occurring, the camas was husbanded and cultivated by aboriginal women in April and May, when it was in flower and
easily visible. The women separated out the death camas (Zydaedenus venosus), with its white flowers, from the edible camas, with its blue flowers.
This “weeding” and harvesting also served to loosen and aerate the soil,
and, at least among some groups of the Coast Salish, the seed would be
broken from the stems and planted in the loose soil.58 The women would
return to dig up the plants once the flowers withered. In order to maintain
the open meadows necessary for the propagation of the camas, Lekwungen
owners regularly burned the prairies at the end of the season: “Their object
is to clear away the thick fern and underwood in order that the roots and
fruits on which they in a measure subsist may grow more freely and be
more easily dug up.”59
The best record of family ownership that we have for the camas beds
dates from shortly after the establishment of the Colony of Vancouver
Island.60 In order to acquire formal title to the lands that he had occupied
and to open up settlement for the newly established colony, Governor James
Douglas, at the behest of the British Colonial Office, signed individual
treaties in 1850 with six family groupings, which, together, comprised the
Lekwungen: the Teechamitsa, the Kosampson, the Swengwhung, the
Chilcowitch, the Whyomilth, and the Chekonein. Unlike his treaties with
the Wsanec, where Douglas found it “impossible to discover among the
numerous claimants the real owners,” the Lekwungen people were quite
clear about which groups had rights to which pieces of land (see Map 4.2).
The treaties recognized the prior ownership of each of these groups to a
specific territory, including those that contained the camas patches.61
Ironically, it was the open camas prairies, maintained by the
Lekwungen’s regular burning, that attracted European settlement to their
territory. When he first visited in 1842, just fifty years after the Spanish
had “adored the cross” on these shores, Douglas called the site a “perfect
Eden.”62 To Douglas, the existence of such a place, more resembling “the
close sward of a well managed lea, than the produce of an uncultivated
waste,” was scarcely believable. But believe it he did, and because of this
vast prairie, in his words “nearly 6 miles square containing a great extent
of valuable tillage and pasture land equally well adapted for the plough or
for feeding stock,” he chose the site to build the future headquarters of
the Hudson’s Bay Company and, later, the colonial and provincial capital
of British Columbia.63
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The Lekwungen regularly burned off forest cover to create camas meadows.

In retrospect, it is clear that Douglas’s Eden was Meeqan, as the local
people knew it, one of the Northwest Coast’s prime camas fields. Douglas
had indeed stumbled upon “a well managed lea” – but the style of agriculture, silviculture, and ownership was not one that he understood.
In the Trail of the Comet, 1843-85

A brilliant comet, probably the brightest ever seen and certainly the most
spectacular cosmic event of the century, stretched itself across half of the
Lekwungen night sky in March and April, 1843. It was so bright it remained visible even during the day. It appeared first on March 15, the very
day the Beaver, first steamship on the Northwest Coast, dropped its anchor
in Lekwungen territory, firing its cannons to call attention to itself.64
It is impossible to know now what impression the coincidence of the
comet and the arrival of the Beaver may have had on the Lekwungen. To
the Coast Salish, the heavens were a world parallel to their own. Indeed,
the Lekwungen origin story, like those of many of their neighbours, told of
the first human falling to earth from the sky as a meteor. The “Transformer,” who had brought them salmon and cedar, travelled through the
sky like a comet, and they knew instances of the “star” men coming to
earth to seek after women.65
By this time, the Lekwungen had been in intermittent contact with
Europeans for fifty years and had, no doubt, sized them up as something
other than heaven-sent. Still, Lekwungen cosmology was largely intact when
James Douglas was rowed ashore after a brief cannonade from the steam

lutz2.p65

68

3/2/2008, 11:33 AM

69

the lekwungen

Stupendous Spectacle
Saw a luminous streak in the heavens
this evening, which lasted from dusk
until 9 o’clock when the moon rose and
obscured it ... forming an arc of about
90 degrees ... We cannot account for
this phenomenon.

James Douglas, “Diary of a Trip to Victoria,”
March 17, 1843

The Indians suppose the stars to be little
people and the region they live in to be
much the same as this world down below.
As one of the girls looked up at the little
people twinkling overhead, one of them
said to the other ... “That’s the little man
to my liking; how I would like him for
my lover!” When the girls awoke in the
morning it was in Starland, with their
lovers by their sides.

A Lekwungen story told by Tomo, a Métis,
as related by Robert Brown, 1864

By far the most remarkable comet,
however, which has been seen during the
present century, is that which appeared
in the spring of 1843, and whose tail ...
a great beam of nebulous light ... the
head and nucleus appeared with extra-

The Great Comet of 1843, painted by astronomer Charles Piazzi Smyth

ordinary splendour, exciting in every
country where it was seen the greatest

ship, so speculation about the comet and the newcomers must have been
rampant in the Lekwungen village.66 The coincidence of the two arrivals
must have affected the reception of Hudson’s Bay Company (HBC) factor
James Douglas and his party. It certainly signalled a new era in the social
relations of the Lekwungen.
The fur traders were expecting the worst. Sir George Simpson had
written the governor and committee of the HBC in March 1842, “there is a
very large population of daring fierce and treacherous Indians on, and in
the neighbourhood of the Southern Shore of Vancouver’s Island.” Douglas, a little over a month before arriving to establish the post, wrote a friend
that the Aboriginal People whose land he was to occupy are “numerous
and daring having as yet lost no trait of their natural barbarity so that we
will have both trouble and anxiety in the first course of training.”67

lutz2.p65

69

astonishment and admiration. Indeed,
all descriptions agree on representing it
as a stupendous spectacle, such as in
superstitious ages would not fail to have
carried into every bosom.

John Herschel, astronomer, Outlines of
Astronomy, 1849
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But the anxiety was misplaced. The next morning canoes arrived from
every side and surrounded the steamboat. “All shook hands, and the Chief,
a young man about twenty years of age,” escorted James Douglas, the senior
HBC officer, Captain McNeil of the Beaver, and Jean Baptiste Bolduc, a
Roman Catholic missionary, on a long walk “into the interior of the island.”
These men were seeking the most favourable location to build the fort that
would become the HBC’s headquarters on the west coast and, ultimately,
Victoria, the capital of a colony.68
On the third day after his arrival Douglas spoke to the “Samose”
(Songhees/Lekwungen): “and informed them of our intention of building
in this place which appeared to please them very much and they immediately offered their services in procuring pickets for the establishment, an
offer which I gladly accepted and promised to pay them a blanket ... for
every forty pickets of 22 feet by 36 inches which they bring.”69
There is an aboriginal account of this meeting from David Latasse. He
recollected, in 1934, speaking partly in the Wsanec (Saanich) language and
partly in Chinook jargon:

Lekwungen Chief Cheeah-thluc (later known as
King Freezy) as painted
by Paul Kane in 1847

Off Laurel Point stood a tall ship, the sails were braided up and she was
anchored. For two days nothing happened that I know of, though the whites
may have been having talks with tribal leaders. Then there was action which
terrified we youths, though I believe the elders knew what was coming. The
ship changed her position, wide runways were let down, huge animals armed
with horns, charged down into the sea and came on shore. Men in four
boats came around the other side of the ship and drove the monsters to
Mud Bay where they came ashore, close to the Songhees village. We youngsters were terribly frightened when those great beasts came snorting through
the water.

Do You Want to Work?
Mika tikeh mámook?

Do you want to work?
Iktah mika mámook?

To do what?
Mámook stick.

Cut some wood [pickets].
Newitka.

Certainly.

John Gill, Gill’s Dictionary
of the Chinook Jargon [1909]
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Latasse continued, noting that “Indians brought the logs [for the fort]
and Douglas paid the chiefs for such work.”70 The missionary Bolduc reported that, except for Sunday, a day of rest, nearly all the Lekwungen men
“were working to cut stakes for the new fort,” and another HBC witness
estimated that three hundred to four hundred men worked on the fort.
None of the accounts mentions the language through which this transaction was negotiated. It was likely Chinook jargon.71
The construction of the fort resumed in June, when the staff and the
effects of the just-closed northern forts (Taku, Stikine, and McLoughlin)
were delivered to the site of the new Fort Victoria. The Lekwungen continued
supplying pickets, firewood, salmon, berries, and other foodstuffs, all without any need for “training” or coercion.72
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In light of the consequences for the Lekwungen, it seems ironic that
they welcomed, and assisted with, the building of Fort Victoria. But in the
context of the time, the history of the Lekwungen, and the knowledge that
was available to them, this was consistent with their own priorities. In
the Coast Salish world, house construction was a cooperative endeavour.
Although ownership of the house and land remained with the sponsor,
there was still a sense of collective ownership on the part of those who
contributed wealth and materials. The Lekwungen likely viewed their assistance as giving them a stake and an interest in Fort Victoria, the most
elaborate “house” on their territory.
The Lekwungen likely saw the arrival of the Europeans as proof of
their own spiritual power to bring wealth. For the first time, the abundant
food and forest resources, which they already harvested for their own use,
were directly convertible into rare wealth goods. That the Lekwungen
wanted to be paid in blankets was also understandable since blankets were
the main measure of wealth in their economy.
Lekwungen blankets were made of the wool of dogs and mountain
goats, and so their production was limited by several factors. The dogs had
to be specially bred and isolated from other breeds as well as shorn, probably once a year in the spring; mountain goat wool was a rare commodity
and was acquired in trade from the Squamish and Stó:lō on the mainland.
Once acquired, the wool had to be cleaned, carded, and spun, then woven
on a warp of cedar fibre by women who had been specially trained in this
art. Given the Lekwungen response to the import of blankets, it seems
likely that a large, wealthy family might have produced a few blankets a
year before the coming of Europeans.
One measure of the value the blankets had for the Lekwungen may be
seen in the fact that Bolduc bought a forty-two-foot long, three-foot wide
canoe, with a six foot bow capable of carrying thirty people, for four blankets. In this transaction the Lekwungen were in a good bargaining position
relative to Bolduc as the latter needed transportation. It is hard to imagine
they did not charge at least the going rate, yet Bolduc also thought he
made an excellent deal. I paid, he said, “the modest sum [in blankets] of
seven and one-half piastres. I am certain a similar model could not be bought
for less than ten pounds in Canada.” When he engaged the “chief ” of the
Lekwungen, “Tsamics” (or “Tsumishs”), and a crew of ten to take him to
Whidbey Island – a trip that took two days each way – the price was one
blanket. At a minimum, the blanket was seen as equivalent to the labour of
eleven men for four days (and possibly much longer).
To build Fort Victoria, Douglas offered the Lekwungen one wool blanket (of standard quality, i.e., two and one-half points) for each group of
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Do You Want an Indian to Work
for You?
Mika tikka ikt Siwashe mamook copa mika.

Do you want an Indian to work for you?
Mika kumtax mamook lehash.

Do you understand how to use an axe?
Nowitks, hyas kloshe mika kumtux.

Yes, very well.
Konsick chickamen mika tikka?

How much pay do you want?
Mika tum tum.

You name a price.
Abba, spose mila mamook kloshe konaway
sun nika maish copa sitkum dollar pi
potlatch muckamuck sitcum sun.

Well then, if you work hard all day, I’ll pay
you ½ dollar and give you dinner.

Harry Guillod, Chinook Dictionary [1862-88]

Lekwungen canoe of style purchased by
Jean Baptiste Bolduc, sketched by Franz
Boas
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forty logs, twenty-two feet long and three feet in diameter, brought several
miles. This event was not just an exchange, it was a transformative process
that linked two value systems. In the hands of the Lekwungen, the trader’s
machine-woven woollen blankets were not the “trade goods” that they were
to the HBC; rather, they were “potlatch goods,” with all the associated
prestige and spiritual qualities associated with the potlatch. The Lekwungen
might easily have driven the traders away, as the Tsilhqot’in did elsewhere,
but they accepted the offer. It allowed them to transform something abundant in their territory for something rare. For their part, the HBC transformed relatively cheap goods into what would otherwise have been very
expensive labour and building materials.
The fort was 150 yards square, so the palisade alone (before the construction of any buildings) required six hundred three-foot-wide pickets
and, therefore, injected fifteen blankets into the Lekwungen economy (perhaps several times the normal, annual increment of hand-made blankets).73
These “negotiated” exchanges between the Lekwungen and the fur
traders were accompanied by exchanges that were not negotiated, and the
latter produced friction. The fur trade records contain two incidents of
open and general confrontation. The first of these arose from different
understandings of property rights and agriculture. The traders used Meeqan,
the very prairie where the Lekwungen had for generations cultivated their
own “root vegetables,” camas and lily bulbs, to graze their cattle. At first,
not surprisingly, the Lekwungen people did not understand or accept the
newcomers’ agricultural system, particularly animal husbandry, which involved the “great beasts” devouring their food supplies. To the Lekwungen,
cattle must have been classed as game, like other such large mammals, and
so were fairly “harvested.”
The Lekwungen became pointedly aware of the sense of ownership
the Europeans felt towards these cattle in the spring of 1844, when the fort’s
chief factor, Roderick Finlayson, announced that “unless the cattle killed
were paid for [he] would demolish all the [Lekwungen] huts and drive
them from the place” with his cannons. Initially, the Lekwungen resisted
the demands and, with the help of their Cowichan neighbours, laid siege
to the fort. But after a demonstration in which an empty aboriginal house
was destroyed with one cannon shot, the Lekwungen opted to pay restitution. Secure in their fort, with its bastions and cannons, the fur traders had
introduced the Lekwungen to the new regime of property relations. The
chief factor thought that they “learned that it was wisest to be submissive
and we made farmers and bull drivers of them.”74
The next incident revealed a further incentive the Lekwungen may
have had for welcoming the fur traders into their territory: the Lekwungen
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fully expected to maintain their historic right to control access to their
territory. By controlling access to the fort, the Lekwungen would become
“middlemen” and thus profit from both ends of the exchange with the
HBC. Attempts by the “home guard” Aboriginal People to control access
to the fort were common throughout what is now British Columbia and
western Canada.
To accomplish this, in 1843-44 the Lekwungen abandoned their previous village sites, one at Swhaymalthelth (Esquimalt Harbour) and the other
(the main village) at Sungayka (Cadboro Bay), for a site immediately adjacent the new fort.75 Finlayson recalled that, during the construction of the
fort, a large number of Lekwungen men camped in the vicinity and looked
on. After that “the natives for some time after our arrival kept aloof and
would not come near ... however [they] soon got rid of their shyness [and]
began to remove from their village at Cadboro Bay and erect houses for
themselves along the bank of the harbour.” Sometime thereafter, probably
in 1844, the wood behind the aboriginal village caught fire and threatened
the fort. Finlayson used this as his rationale “to remove them to the other
side of the harbor, which at first they declined to do, saying that the land
was theirs.” After “a great deal of angry parlaying” the Lekwungen agreed
to move to a point four hundred yards across the harbour if Finlayson and
his men would assist them.76
From their location on the harbour, the Lekwungen were in a good
position to police their monopoly. When the Bellingham Bay Lummi came
to trade in 1845, the Lekwungen allowed them in but robbed them of their
newly traded goods as they left the harbour. Having the Lekwungen control the trade was antithetical to HBC interests. Finlayson decided that
“this was a clear case in which I was bound to interfere to protect the friendly
Indians coming to trade with us.”
Finlayson’s account of this incident is interesting for how it differs
from another observer’s. Finlayson recalls sending “his interpreter” to get
the Lekwungen “to restore the goods they took from these friendly Indians,
as otherwise I would have to take action on their behalf.” After considering
the matter “these robbers came to the fort and delivered up the goods.” In
Finlayson’s words, “thus these wild savages were taught to respect British
justice.”77
A different explanation for the free passage granted other aboriginal
groups is offered by Berthold Seemann, who visited the fort in 1846 and
noted that “certain supplies to the chiefs keep them in good humour with
their intruding visitors.”78 James Deans, who arrived in 1853, offered a
perspective that supports Seemann’s earlier conclusion:
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The celebrated King Freezy chief of the Songhish tribe was completely under
the control of the Hudson Bay Company to whom he rendered himself valuable by being at all times ready in consideration of a small donation of blankets etc ... to exert his authority in quelling any disturbance that broke out or
was impending among his subjects. He also possessed considerable influence
over surrounding tribes and was frequently in the service to the company in
staying hostilities among them.79

Chee-ah-thluc (also known
as King Freezy), Chief of the
Lekwungen (Songhees), in
February 1864
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When, in 1847, the Lekwungen assisted the company by “taking up arms
against a body of Cape Flattery Indians, who threatened to attack the Fort
in retaliation for a whipping of one of their number,” Douglas interpreted
this as “convincing proof ” of their loyalty to the company. For their part,
the Lekwungen may well have been using the opportunity to re-establish a
measure of control over their own territory and to establish themselves as
intermediaries between the fort and the Makah of Cape Flattery. On the
other hand, they may have expected to be financially rewarded, as Deans
suggested, for assisting the traders.80
While the HBC began to refer to the Lekwungen as “our Indians,” the
Lekwungen seem to have regarded the traders as “our whites.” Whereas
their previous village at Cadboro Bay had been pallisaded, the new Lekwungen village on the Victoria harbour was not. The Europeans, within
their barricades, were evidently more afraid of the Lekwungen than the
Lekwungen were of them. The Lekwungen likely saw the HBC fort as
their protection against attacks by northern peoples, against whom their
previous village had been fortified. When Salish John Fornsby made his
first visit to Victoria, he was given a tour of “our white community” by
Lekwungen chief Michael Cooper, illustrating this proprietary feeling.81
The move from their former village sites to Victoria harbour occurred
for another reason besides the one mentioned above: access to employment. After the fort was built, Chief Factor Finlayson wrote that he employed his men to clear the land around it in order to raise vegetables and
cereals. “Gradually,” Finlayson recalled, “we got some of the young natives
to assist, paying them in goods, and found them very useful as ox drivers in
ploughing the land.” By 1847, “some of these wild Indians” were also employed as assistant dairymen carters and sheep shearers. As herders, their
new duties included protecting the cattle from other aboriginal groups
that had not yet accepted the immigrants’ concept of cattle ownership.
Walter Colquhoun Grant, the first surveyor, employed aboriginal labour
on his farm and for his surveys along the south coast of the island, reporting that “those who are able to work are all anxious to be employed.” The
Lekwungen were also hired as canoe-express people, transporting mail and
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passengers between Fort Victoria and Fort Nisqually. A mixture of
Lekwungen sense of ownership and willingness to be employed was captured by Captain Courtenay of HMS Constance on his visit to Victoria in
1848: “they will not do you a hand’s turn or give you a drink of water
without payment.”82
HBC officials were most interested in the availability and quality of
the local labour supply. At other posts, the journals often commented on
the unwillingness of Aboriginal People to work, but the HBC deputy governor wrote that the Lekwungen were “very well disposed, and seem more
inclined to agriculture than most I have seen. They raise a good many
potatoes on their own account, and are always willing to work for the company.”83 For the Lekwungen, working for goods was not dissimilar to working for a share of the catch at the reef nets or being hired by another family
to assist with a funeral or a feast.84
After 1849 and the establishment of the Colony of Vancouver Island,
with its capital at Fort Victoria, the Puget Sound Agricultural Company,
a subsidiary of the HBC, established four farms around the fort and “a
force of men and Indians were employed to clear land and cultivate it.”
Finlayson recalled: “[Aboriginal] labour was cheap in those days hence
the facility with which those operations were carried out.” The actual
numbers of Lekwungen hired by the traders is rarely recorded, but in
April 1851, before large numbers of other aboriginal groups began migrating to the fort, Douglas reported “about 100 Indians employed in
clearing Brush and trees and bringing new land into cultivation.” James
Douglas, who succeeded Finlayson as chief factor, repeatedly remarked on
the use of Aboriginal People as “rough carpenters” who built or helped
build many of the early structures, including his own house. The company’s doctor also noted that “the Indians at this time made shingles,” which
they sold to the new colonists for their roofs.85 Henry Charles, a twentiethcentury elder from the Beecher Bay band, told Wayne Suttles that his
people were Clallam from across the Strait of Juan de Fuca who had
“moved over to Victoria when the whites came in order to make shingles
and plant potatoes for them.”86
In addition to performing farm work and engaging in clearing and
construction labour, the Lekwungen provided the fort with the majority of
its food requirements. The Fort Victoria journals, which survive from 1846
to 1850, show the Lekwungen to be the fort’s largest trading partner. Unlike other nations, which brought furs or oil, the Lekwungen traded primarily in food. In 1849 alone, the fort salted five hundred barrels of salmon
for overseas markets. According to Douglas, “We could not take one half
of the fish brought in by the Indians for sale.” Surveyor Grant gave another
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You Don’t Understand
“Chā-ko, hiac, chā-ko,”
“Come quick! Come,” said a settler one
day to an Indian who was very busy.
“Wicht nika chā-ko,”
“I will come directly,” said the Indian.
But the white man understood him to
say, “Wake nika chā-ko,”
“I will not come,” consequently got
angry.
“You don’t understand Indian talk; I did
not say I would not come,” said the
Indian.

James Swan, The Northwest Coast, 1857

Work Conversation
Chim, nika tika mahsh konaway stick
copo nika illahee.

Jim, I want taken (away) all timber from
my land.
Konce chickamun ict sun tika spose
mamook mahsh konaway stick spose
mamook copo lasee pe lahash pe
mamook hual copo kuitan copa nika
house?

How much money (per) one day you
want if make taken away all timber (and)
if make good for fire with saw and axe
and make haul by horse to my house?

W.S. Phillips, The Chinook Book, 1913
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Sister of James Sqwameyuks with basket
of fish for sale

Necessity of Employing Indians
As all immigrants and new settlers
are more or less under the necessity
of employing Indian service in one way
or another, a publication of the “wawa”
used has been frequently called for,
and regarded as highly necessary in
facilitating the knowledge of the
language.

British Columbian, January 15, 1853

I Have Slaves Who Work for Me ...
I asked [George Bennett, the Kaigani
chief] if he would like to go to America
or England? He answered “No!” as he
considered we were slaves – even our
chiefs ... as we were always at work
for a living.
“I have slaves who hunt for me – paddle
me in my canoes, – and my wives to
attend upon me. Why should I wish to
leave.”

John Dunn, History of the Oregon Territory
and British North American Fur Trade, 1844
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example of the extent of the provision trade in 1851: “On one day a few
canoes brought as many as 3000 salmon to trade.”87 The Lekwungen also
supplied the fort and growing community with potatoes, clams, oysters,
lathes, and baskets.88
The Lekwungen became still more valuable to the company after 1849,
when the discovery of gold in California induced large numbers of nonaboriginal company employees to desert. In the spring of that year, Finlayson
acknowledged, “even our ships were left with insufficient crews. This state
of affairs was partly remedied by employing Indians on board in the Coast
shipping” and by employing Aboriginal People to replace the labourers on
the land. Lekwungen workers were not only available and eager for work,
they were also a bargain compared to non-aboriginal labour. When, in
1853, aboriginal labourers were paid eight dollars per month, white labourers could not “be procured under the rate of $2 and $2½ dollars a day so
that we cannot afford to employ them on public works.”89
The Lekwungen’s willingness to participate in the European economy
did not imply sacrificing their own cultural priorities or relationships. On
the contrary, when the Lekwungen welcomed the European fur traders,
they were inviting them into an existing social network that placed great
importance on saving for a potlatch. Ethnologist Robert Brown remarked
in the 1860s: “I had often commiserated a poor-looking man lounging
about, his only covering a threadbare tattered blanket, and on inquiry be
surprised to learn that he was one of the wealthiest men in the tribe, and
had several hundred blankets stored up in air tight boxes, of native manufacture, in his lodge.”
Slavery was also a part of the system. Slavery was the fate of captives
(and their descendants) taken in inter-village raiding. It was a long-standing
way of organizing labour among the Coast Salish and among the people of
the West Coast in general. Once captured, slaves were often traded to distant groups to make escape more difficult. In addition to being bought and
sold, slaves might also be won through gambling or received as a “gift” at a
potlatch.90
In Lekwungen society slaves had economic value, as they laboured for
their owners, and they also brought prestige. An 1839 rough census of one
family of Songhees headed by Cheethulm showed 12 married men with 14
wives, 22 sons, 9 daughters, and 70 “followers,” which included slaves and
the low-class descendants of slaves and their masters.91
The Aboriginal People, visiting different HBC forts, thought that their
day-to-day treatment of slaves was not that different from the HBC’s treatment of its employees. The Nisga’a who visited Fort Simpson and the
Chinook who visited Fort Vancouver observed that employees were subject
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to harsh and sometimes arbitrary discipline. The “servants,” as the HBC
called its employees, performed all the hard physical labour and lived in
poverty compared to the “officers.” This looked like a slave/owner relationship to these Aboriginal People, who offered at different times to buy
one of the HBC men. Fur trader William Tolmie recalled that “Tshinooks
of the Lower Columbia and the Indians thence to Puget Sound would not
work for new-comers, any individual so-doing being reproached as placing
himself on the level of a slave.” The same was evidently true of upper-class
Nisga’a and Tlingit from the north.92
The Lekwungen found that they could transform their slaves’ labour
into wealth by renting them to the Europeans. In a few cases we have specific details. The Lekwungen siem ci’lem rented or sold a Twana captive
named Peter Solomon to Fort Victoria in the mid-1840s. When emissaries
from the Twana came to Fort Victoria, they recalled that the traders told
them: “Oh no, this is a good boy. We want him here working for us. He
says he does not want to go home and when he does we’ll take him back.
He wants to stay here and work for us and we’ll pay him.”
The Twana were apparently satisfied by this explanation, but in order
to smooth relations, the HBC gave each of the Twana a blanket and the
group was given two boxes of biscuits. In what seems to be a similar arrangement, the HBC bought a Cowichan slave from the Makah, with the offer
of redemption once he worked off his purchase price.93
The fur traders told the Twana that they would have no more slaves
working for them, but many of the commodities purchased by the fort must
have been gathered and manufactured, in part or in full, by slaves.94 Louie
Pilkey remembered that the Wsanec chief “Lesceum” had ten slaves whom
he put to work raising potatoes to sell to the whites. Charles Jones reports
that his grandfather, a Nuu-chah-nulth from Port San Juan, had sixteen
slaves engaged in the manufacture of dog fish oil. Five male slaves fished,
while six female slaves dressed and rendered the catch. The remaining slaves
shuttled Jones’ grandfather and canoe, loaded with barrels of oil, to and
from Victoria. Certainly, as late as 1860, some of the nearby Salish made “a
great deal of money” by sending their slaves to work for the whites, and
appropriating their wages. A ‘Chilukweyuk’ man, like Captain John of
Soowahlie, whose slave was employed for several months by the [Boundary] Commission pocketed a large sum of money in this way. “The money
was of course paid to the slave, but his master was always near at hand on
pay-day to look after the dollars.”95
In other parts of the coast, it was primarily slaves who first worked for
the whites, but ordinary “free” Lekwungen took up paid work within days of
the fur traders’ arrival. Bolduc reported that “all the men” cut pickets for the
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Not Vicious, Avaricious
These coast Indians are very avaricious
in the acquisition of property ... Though
muskets, canoes etc ... are all carefully
collected, yet most of these articles
owe their acquisition to blankets, and
an Indian, in describing the wealth of
another, will indicate this by telling
how many pessise [Chinook jargon for
blankets] he has. This hoarding up of
blankets is the engrossing passion
of these people.

Robert Brown, journal account, 1864

Robert Brown, leader of the
Vancouver Island Exploration
Expedition and author of The
Races of Mankind: Being a
Popular Description of the
Characteristics and Manners
and Customs of the Principal
Varieties of the Human
Family, 1873.
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fort. The particular history of the Lekwungen and their systems of labour
subordination meant that the exchange relationships that developed at Fort
Victoria differed from those in other parts of the Northwest Coast. The
reef net production system meant that, among the Lekwungen, there had
been a previous history of labour subordination that was separate from
slavery. This explains their being willing to work for pay at an earlier date
than, for example, the Chinook or Nisga’a.96
At the other end of the Lekwungen social scale from slaves were siem,
“chiefs,” as the newcomers usually called them.97 Prior to the arrival of
Europeans the siem would organize work crews for the reef net fishery and
other projects. When the steamship Beaver arrived, laden with new work
opportunities, the Lekwungen siem, accordingly, organized and supervised
the labourers. Father Bolduc wrote of his experience hiring Lekwungen
workers: “I engaged Tsamics ... who is chief of the tribe to conduct me to
Whidby Island ... I gave him a blanket on the condition that he give me
ten men for a crew.” In 1855, when James Douglas wanted to ensure an
orderly process for hiring aboriginal workers, he “called the chiefs together
... exacted a pledge for the good behaviour of their respective tribes” and
gave them permission to hire their people out as labourers. Similarly, at
other locations along the coast, the siem were labour brokers for their extended families.98
The brokerage system worked well for the HBC in the early years of
the fort, when it was not unusual to have forty to one hundred people
working on a single project, building or clearing land.99 The system also
worked for the siem who maintained control over access to the new wealth
goods. In addition to arranging labour for the fort the siem were also
provisioning it by intensifying their workers’ reef netting and duck netting
and converting this food into wealth.
At the same time, the Lekwungen system of property rights allowed for
the harvest of such food resources as deer, clams, and oysters by whomever
gathered them, siem and commoners alike. This new provision trade enabled individuals, for the first time, to accumulate wealth independent of
the siem. As the settlement grew, the potential to circumvent the siem’s nearmonopoly on accumulating surplus wealth increased as a growing number
of employers wanted only one or a few employees. The ability of the siem to
manage people and the main resources was further weakened over time by
the settlers’ appropriation of many of their resource-gathering sites.100
In some cases the appropriation of Lekwungen land came without any
form of compensation, as when the traders grazed cattle on the camas
patches. But in 1850, Governor Douglas moved to formalize the relationship with the Lekwungen “whose land we occupy” through a treaty.101 Douglas
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wrote that he “summoned to a conference, the chiefs and influential men
of the Songees tribe ... After considerable discussion it was arranged that
the whole of their lands, forming ... the District of Victoria, should be sold
to the Company, with the exception of Village sites and enclosed fields, for
a certain remuneration, to be paid at once to each member of the Tribe. I
was in favour of a series of payments to be paid annually but the proposal
was so generally disliked that I yielded to their wishes and paid the sum at
once.”
According to Douglas, the Lekwungen exchanged their land for a sum
of three blankets for each male head of family, with additional blankets to
the “chiefs,” for a total price of 371 blankets plus a cap.
Within three weeks of making the treaty, Douglas wrote to the HBC:
“I informed the natives that they would not be disturbed in the possession
of their Village sites and enclosed fields, which are of small extent, and that
they were at liberty to hunt over the unoccupied lands, and to carry on
their fisheries with the same freedom as when they were the sole occupants
of the country.”102
There is a single Lekwungen-Wsanec account of the treaties from David
Latasse, who recounted it in 1934, reportedly aged 105. Latasse recalled
that, for weeks in advance, the “party” was the talk of all the encampments
within eighty miles of Victoria. On the appointed day, May 24, 1850, the
Lekwungen and their neighbours assembled on Beacon Hill overlooking
Fort Victoria and Meeqan. The HBC men distributed hard biscuits smeared
with molasses and gave away other food. Governor Douglas, dressed in a
coat of blue with gold shoulder pieces and gold trimming, gave a salute to
the queen, and then:
He stressed the desire of the white men to be friends with the tribes. He
assured the chiefs that trade in furs with peaceful use of enough land to grow

Not for a Few Blankets
To-day (reverting to the Chinook jargon),
why should the white people treat us so?
We never fought them, yet they took
away our property. This land is ours. It
was as I knew it when a boy and it should
be ours today. Never, never, did the
Indians sign away title to their land just
for a few blankets.

Chief David Latasse, Victoria Daily Times,
July 14, 1934

I Like Work
“Chief,” asked the white man, “what is
the secret of your long life?” “I like work”
answered the centurion Chief David

food, were the only reasons for establishment of the settlement. His state-

Latasse.

ment was welcomed by the peace-loving tribes, whose view of the settlement,

Victoria Colonist, May 3, 1936

had it been voiced at all, would have been that there was lots of land and no
harm could come from letting the whites use some of it ... We all understood
that similar gifts would be made each year, what is now called rent.103

Chief Latasse added that the “Indians were great bargainers” and would
not have consented to a once-only payment.
The accounts differ regarding whether an annual rent or a lump sum
was understood, and they differ on the question of who was letting who
use the land. But both accounts stress that the Aboriginal People were guaranteed their village sites and fields. They were also guaranteed fishing rights,
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Chief David Latasse in
the early 1930s
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Saanich Make Signs of Cross
Douglas invited all the head people into
Victoria. When they got there all these
piles of blankets plus other goods were
on the ground. They told them these
bundles of blankets were for them plus
about $200 but it was in pounds and
shillings. They saw these bundles of
blankets and goods and they were asked
to put X’s on this paper ... One man spoke
up after they discussed it, and said ...
“I think these are peace offerings. I think
Douglas means to keep the peace. I think
these are the sign of the cross” ... It
wasn’t much later they found out actually
they were signing their land away by
putting those crosses out there.

Dave Elliot, Wsanec elder, Saltwater
People, 1990
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and fishing was the mainstay of their subsistence economy as well as a new
route to wealth (i.e., through supplying the fort with fish). Moreover, most
of the Lekwungen fishing sites were off San Juan Island, across Haro Strait,
and were unaffected by the occupation. The Lekwungen were guaranteed
hunting and, it would seem, gathering rights on all “unoccupied” lands. In
1850, even the most prescient among the Lekwungen (and the fur traders)
would have had a hard time imagining the extent of “occupation” that
would prevail forty or fifty years later. Probably the Lekwungen thought
they were being compensated for the lands, particularly the camas patches,
that had already been occupied. Since this land had been taken, and it did
not look like the Lekwungen could get it back, some payment was probably accepted as better than none.
Moreover, Douglas’s formal declaration of ownership of the land mirrored the potlatch – a public ceremony in which rights were proclaimed
and gifts distributed. Each individual was called by name and given his
gifts. The gifts took the form of the potlatch standard – the HBC blanket. By attending the potlatch and accepting the gifts, the Lekwungen
were acknowledging the HBC’s claim to the small patch of land that it
used. Like other claims to ownership, in the Lekwungen worldview, this
one would need to be periodically revalidated with a feast and gifts. Like
other potlatches, it put the givers and the receivers in a moral obligation
to continue a reciprocal gift-giving cycle. And the gifts given were very
valuable.
It is easy to trivialize this exchange from a present-day perspective, but
the blankets received were, as we have seen, a princely sum in the economy
of the Lekwungen. This new concentration of wealth goods among the
Lekwungen was probably unprecedented. David Latasse, who was there,
remembers the “sense of wealth” shared by the Lekwungen when they received their settlement from Douglas.104
In the months following, Douglas signed treaties with the Wsanec
bands to the north of the Lekwungen, with the Clallam and TSou-ke [Sooke]
bands to the west, and with the Nanaimo and the Fort Rupert Kwakwaka’wakw. Whatever the Aboriginal Peoples thought they were agreeing
to, in the treaty ceremonies they did it willingly. The Cowichan even sought
Douglas out and asked him to sign a treaty with them, an invitation that
Douglas declined, saying that no whites wanted to settle there yet so the
land was not needed.105
How did this payment for land, work, and the resulting infusion of
hundreds of blankets and shirts affect Lekwungen society? In the hands of
the Lekwungen, blankets were transformed into measures of wealth and
status. Most likely, the treaty payment of 1850 was the main source of gifts
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for the potlatch hosted by the Lekwungen three years later. This potlatch,
hosted by Chee-ah-thluc, brought two thousand guests to their village and
was probably the largest event of its kind ever to have taken place among
the Lekwungen or their neighbours.106
Albert Westly, a Nanaimo who potlatched with the Lekwungen, observed that “in the days before the white man came, fifty blankets or fifty
goat skins were a tremendous accumulation, and very few men ever amassed
so many.” When an appropriate sum was finally accumulated, a few guests
from one or two villages would be invited to potlatch. Subsequently, however: “Hudson’s Bay blankets were bought in bales of fifty and distributed
by tens and twenties.”107
While documentation of Lekwungen potlatches is fragmentary, the
events themselves were, by those rare accounts, increasingly frequent and
grand. Artist Paul Kane was told of a potlatch that occurred prior to his
visit in 1846, and he said that such events, hosted by the Lekwungen or
their neighbours, took place every three or four years. Already, by 1846,
HBC blankets were the main currency in which potlatches were measured.
In the feast described by Kane, twelve bales – six hundred blankets – were
distributed.108
Every year it seemed that more goods were given away. John Fornsby
was at a wedding potlatch hosted by the Lekwungen in the late 1850s in
Puget Sound, and he mentions a return potlatch at the Lekwungen village
a short time later. This may have been the same potlatch described in the
Victoria Gazette in October 1858 or by Charles Wilson in 1859 when he
watched as several Lekwungen “chiefs” each “gave away between 3 & 400
blankets.” The British Colonist and the Port Townsend Register newspapers
note wedding potlatches among the Lekwungen in 1860 and in 1861; MacFie,
in 1863, describes the gifts as consisting of “cotton cloth by the hundreds of
yards, blankets to the value of hundreds of pounds” and says that these
potlatches are annual events. The British Colonist records two potlatches
that year. The newcomers triggered a tremendous inflationary spiral in the
Lekwungen’s prestige economy, and it guaranteed them an eager labour
force.109
The British Colonist estimated that at another potlatch in April 1869
an astounding $20,000 in goods and cash were given away by the Lekwungen to seven hundred assembled guests. In April 1874, “the grandest
affair of that kind that has been held upon Vancouver Island for many
years, came off ... at Victoria,” hosted by Chief Sqwameyuks (Scomiach) of
the Lekwungen. Sqwameyuk personally distributed over $1,000 worth of
blankets to the two thousand assembled, and, during that week, the total
value of goods given away by all the families amounted to between $8,000
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Potlatch of 1853
The Old Tyee [Chee-ah-thluc] invited us in
the camp to see his friends ... they were
very proud to see us, so they honoured
us with a dance and a song it was quite
amusing to see them all with their Knifes,
Pistols, Swords, & Guns in their hands,
holding them above their heads, now and
then firing a Gun or two out of the Roof,
then we saw about 9 more Canoes come
in then they shoot and the Canoes come
up in a Row the Indians that are in the
canoes singing and Dancing all the time
they are coming, when they get near the
Beach one Man goes to the edge of
the water and makes a speech, to the
Indians that are in the canoes, Saying,
that his heart is very good towards them,
and hopes theirs are towards them, and
that he had invited them to come to this
feast and share with some Blankets that
they had to give away.

Martha Cheney Ella, “Diary,” 1853
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and $10,000. The next year a week-long potlatch saw a similar distribution
among a crowd of the same size. Two years later, at a potlatch given by
the neighbouring Wsanec people, the Indian superintendent saw “three
members of one family (brothers) give away 3,500 blankets, no doubt the
savings of many years ... Goods to the value of $15,400 were distributed ere
the affair ended.”110 Such sums would be considered large if they were
given away today, given the current value of the dollar. In the mid- to late
nineteenth century, when aboriginal workers made fifty cents to a dollar
per day and white labourers made two dollars per day, these sums represent
an incredible accumulation of wealth. A sum like $15,000 in 1870 would be
the equivalent of more than $315,000 today.111 There was abundant wealth
for redistribution in the South Island aboriginal communities.
The late 1850s to 1880s was a time of catastrophic population decline
for the Lekwungen, yet potlatches not only persisted but increased, both in
number and amount of wealth distributed. In a sad irony, the high death
rate among the Lekwungen contributed to the frequency of potlatches as,
with more deaths, more ceremonies were required to mark inheritance and
the names and privileges that went with it. That commoners could also
now accumulate wealth within the wage-labour system added to the increase in potlatching. George Mitchell of the Comox Salish, who potlatched
the Lekwungen, noted that, in prior times, only people with special powers
could “hold the people,” or potlatch. Now, even “clam diggers,” as he called
poor men, could do it.112
The early capitalist economy fit well with the existing Lekwungen economy. Much of the new work that required many labourers – agriculture,
fishing, and, later, fish canning – was seasonal, being particularly demanding in the summer and fall. There was only a slight demand for labour in
the winter, the main potlatch-ceremonial season, so it was possible for the
Lekwungen to participate fully in both economies. In year-round industries, the Lekwungen often worked until they had accumulated the sums
required for potlatch goods and then quit. The Fort Victoria Journal for
December 23, 1846, noted that the Lekwungen “are now busy with their
annual ‘Madigans’ [?] ceremonies and we have consequently much difficulty to get the hired hands to attend their work.” I.W. Powell, in 1883,
described how difficult it was to keep aboriginal deck hands in the winter,
despite the high (fifty-dollar) monthly wage. In fact, the high wages may
have caused a faster turnover as it made accumulation easier.113
It seems clear that, until at least the 1880s, the main reason that so
many Aboriginal People participated in the capitalist economy was to enable them to participate more fully in their own. Their wages were con-
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verted into goods, which were then given away to renew claims on resource
sites, to pass on names, and to commemorate the dead.
Few non-aboriginal immigrants could reconcile the motivations that
led Aboriginal People into the workforce with their own work ethic. When
George Walkem observed a Wsanec potlatch in 1875, he was struck by the
incompatibility of the Salish system of social elevation with that of his own
culture. He said that never, before or since, had he witnessed “a man transform himself so rapidly from a state of plenty to one of poverty.”114 Reverend George Grant, accompanying Sanford Fleming on his cross-country
inspection of possible Canadian Pacific Railway (CPR) routes thought that
the Salish custom of potlatching “to the Anglo-saxon mind borders on
insanity.”115
More thoughtful white observers recognized the potlatch for what it
was: the central institution of Lekwungen culture. For the Lekwungen it
was the nexus of the prestige, subsistence, and new capitalist economies.
Wage work, though useful as an adjunct to the prestige economy, was precisely that: an adjunct.
The primacy of the non-capitalist economy among the Salish in particular and Northwest Coast Aboriginal Peoples in general reinforced white
attitudes about aboriginal work habits. Robert Brown’s 1864 account of the
Cowichan talks about “a very lazy set, only labouring to get a bare sufficiency of fish food.” They were lazy, he said, because they “only car[ed] to
work if they got high wages.” Brown described how Indians in the remotest locations had refused to sell him fish if they thought the price not high
enough, even though they had no other potential purchasers. He found
the Cowichan would rather attend a potlatch than work for wages, and so
he had to wait until they were ready to work. Douglas previously noted,
with regard to the coal mines in Nanaimo and Fort Rupert, that when it
was time to engage in their seasonal subsistence or prestige economies,
Aboriginal People would quit working for pay and would only return to
paid work when their own economic cycle permitted.116 Colonist W.C.
Grant’s words, “Their labour is not to be depended on for any continuous
period,” are echoed repeatedly throughout the period.117 Employers’ difficulties in coping with an independent aboriginal agenda helps to explain
why the aboriginal workforce was simultaneously described as “unreliable,”
“indolent,” and “indispensable.”
The Lekwungen enjoyed a virtual monopoly on work contracted by
the colonists until their grand potlatch of 1853 brought thousands of Aboriginal People to Victoria for the first time. The visitors saw the new wealth
of the Lekwungen and the opportunities for paid work. The following year
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How Marked the Contrast
How marked the contrast between the
ideas of these natives of the uses of
wealth, and those of their pale faced
brethren, who hoard up money in order
to become great, while the untutored
savage gives it away for the same end.

British Colonist, April 20, 1869, 3
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Victorian Hannah Maynard took this
photo of her aboriginal washerwoman,
Mary, ca. 1860s

The Steamer’s Arrival
High prices rule, and fierce competition
ensues between the boatmen and the
Indians ... Ambitious and economical
individuals hurl phrases from Chinook
vocabulary at the aborigines, and are
rewarded by the utter failure in being
comprehended ... Of those unwary
enough to embark without inquiry,
fabulous prices are demanded.
Chinook conveyance is found to be less
cheap than was anticipated at the start;
the compensation eagerly accepted
in promise at the steamer is disdained
in reaching the shore, and persistent
individuals who will pay no more than
they agree to, are followed into the woods
by denunciation and objurgation in an
unknown and expressive tongue.

Victoria Gazette, July 3, 1858, 2
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many returned. Governor Douglas reported two thousand aboriginal visitors to Victoria in 1854, most of whom were looking for work. Every year
thereafter, until the 1880s, two thousand to four thousand Aboriginal People
from all over the coast congregated seasonally in Victoria.118
These aboriginal sojourners from the north and from Puget Sound
increasingly competed for work with the Lekwungen, particularly with regard to seasonal labour.119 The Lekwungen apparently began to specialize
in more permanent jobs, including working as domestics for the colonists.
J.S. Helmcken “had Dick, my Indian for a servant and cook,” whom he
paid two blankets and a shirt per month. Dick was later married, and his
wife joined him at the Helmcken house as a domestic. Other Aboriginal
People were hired for “chopping wood, carrying water and doing odd jobs.”120
In 1852 Reverend Staines wrote that he was busy teaching his aboriginal
cooks how to prepare venison, beef, and mutton and that he was supervising the “Indian” servants who were responsible for “trading venison, partridges, salmon, mats, berries, etc” that they acquired from other Indians.121
The gold rushes that swept the territory between 1858 and 1866 brought
the Lekwungen people new opportunities for work as Victoria temporarily
grew to the point where it contained ten thousand to fifteen thousand
non-Aboriginal People. This influx also brought a cash economy to British
Columbia. Whereas previously both Aboriginal People and company servants had been paid in goods from the company storehouse, increasingly
they were paid in cash. Wsanec-Lekwungen David Latasse was in his midtwenties when this invasion hit. He noted that, at the time of the gold rush
to the Fraser River, “all the ... Songhies removed to the Inner Harbor reserve, to share in the wealth to be earned by transporting the miners and
their supplies to the Fraser River ... the Indians were profiting largely ...
There were many potlatch parties.”122
Lekwungen men supplied venison, firewood, and building materials to
the booming city; ferried passengers and freight from ship to shore; and
worked as unskilled and semi-skilled labourers. They also worked extensively loading and unloading ships. Women expanded their subsistence work
into commercial production. At a time when skilled tradesmen were earning
$4.85 (see Table 6.2), the British Colonist newspaper asked: “Need any be
idle, when the very squaws are making four and five dollars a day, in bringing in oysters from Victoria Arm, So[o]ke or Cowichan and peddling them
around town? They monopolize the whole trade; not a white man or a
civi[li]zed man enters the field against them.” Lekwungen women also worked
as domestics, seamstresses, and laundresses for the thousands of miners who
passed through town. Edgar Fawcett remembered that “the men and the
young women went out washing by the day, from seven to six o’clock, at
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fifty cents.” They also sold fish, eggs, potatoes, berries, and mushrooms doorto-door. Their calls “as they passed the doors might be heard at all hours.”
The language sung out in the streets of Victoria was Chinook jar123
gon. In April 1862, the British Colonist reported that “the Indians have
free access to the town day and night. They line our streets, filling the pit in
our theatre, are found at nearly every open door during the day and evening
in the town; and are even employed as servants in our dwellings, and in the
culinary departments of our restaurants and hotels.”124

“Ah, Culla Culla”
“Ah, Culla Culla” (grouse and ducks),
“Mowich” (venison), “Oolally” (berries),
“Sooke Oysters,” “Salmon,” and
“Cowichan potatoes” ... “Ick quarter”
or “King George Quarter” (twenty-five
cents) bought almost anything.

Edgar Fawcett, Some Reminiscences
of Old Victoria, 1912

More Than Was Bargained For ...

Trading and paid work had been something the Lekwungen had sought
for reasons of their own. But they could not anticipate all that would accompany these explicit exchanges. While material exchange enriched the
ceremonial life of the Lekwungen, non-material dimensions took a major
toll on them as European society introduced many more new ways to die
than it did new ways to live.
Unlike other exchanges, the epidemiological exchanges between the
Lekwungen and the newcomers was almost totally one-sided. Before the
arrival of Europeans, the Northwest Coast, like the rest of the Americas,
seems to have been free from lethal density-dependent infectious diseases.
All of the epidemic diseases that are documented on the Northwest Coast
in the first century of contact – smallpox, malaria, measles, influenza, dysentery, whooping cough, typhus, and typhoid fever – were part of the cargo
brought by European visitors or immigrants, as were venereal diseases and
tuberculosis.125
The first epidemic of new diseases – smallpox – probably hit the
Lekwungen in 1782, before they even met a European. Vancouver noted
the tell-tale pock marks on the skin of many of the Lekwungen’s Georgia
Strait neighbours in 1792 as well as abandoned villages full of skeletal remains. Several studies of the effect of smallpox on populations with no
immunity have concluded that a one-third mortality rate is a conservative
estimate. A story that most likely relates to the arrival of smallpox tells of
the Lekwungen commoners fleeing the advance of the deadly winds. The
family of the siem locked themselves in their fortified village on what is
now Finlayson Point. When the winds had passed, the people returned
and the family of the siem were all dead. They were buried in cairns on the
slope below the observation point on Beacon Hill.126
Thereafter, historical and ethnographic evidence confirms that the
Lekwungen suffered epidemics every twenty-four to thirty years as new
generations with no immunity grew up. Smallpox may have reappeared in
1801, and it or measles swept the area in 1824. There is evidence that the
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Smallpox the Terrible Sill-kous
A very long time ago a terrible sickness
visited this part of the world from which
ninety out of every one hundred died.
This sickness ... known to this day as
the Terrible Sill-kous ... was caused by
piercing northeast ... winds ... chilling
people to the bones. Soon they felt sore
all over, as if beaten with a stick; next
their faces begin to swell, and the eyes
to feel as if they would drop out; next
their throat was so sore that the neck
swelled up, many unable to swallow died
through want of food; next came the last
symptom, a violent dysentery and then
death.

Lekwungen story about smallpox as told to
James Deans, Victoria Daily Times,
December 22, 1900

Stó:lō artist Stan Greene’s interpretation
of smallpox
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Smallpox and Songhees, 1862
Strange to say the tribe whose language
I have learned [Songhees], has not been
attacked with any violence by the disease.
But 3 died from their whole number. Then
under my advice they left for an island and
the pestilence has not spread among them.

Rev. A.C. Garrett, Letter to the Secretary of
the United Society for the Propagation of the
Gospel, from Victoria, June 6, 1862
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Lekwungen were struck by some epidemic in 1841-42 as they associated the
sickness to their baptism at Fort Langley by Father De Smet in 1841.127
When James Douglas and the Reverend Bolduc visited the main
Lekwungen village at Sungayka in 1843, they met the remnants of a large
population that had concentrated here. Bolduc counted 525 individuals
“and many were absent.” A few days later, 1,200 Aboriginal People assembled at Sungayka for a service led by Bolduc, though some of these are
stated to have been “Kawitskins” (Cowichan) and “Isanisks” (Wsanec) in
addition to Lekwungen. Measles swept their villages in 1848.128
The first real census of the Lekwungen was conducted by Douglas as
he made his treaties with them and other south Island groups in 1850. His
careful count revealed a population of 1,649 Aboriginal People on southeast Vancouver Island, and this after the measles and influenza epidemic
that “made great havoc” in 1848. Douglas’s census of the six “Tribes or
Families” that comprised the people he called “Samose” (Songhees or Lekwungen) accounted for 122 “men with beards, 134 women, 221 boys and
223 girls which sums to precisely 700.”129
By applying the uncertain methods of disease demography, Douglas’s
census provides us with an opportunity to re-examine the accepted estimates of precontact populations on the south Island. Two scholars who
have estimated the pre-epidemic population of southeast Vancouver Island,
including that of the Lekwungen and Wsanec, agree on a population of
between 2,600 and 2,700.130 However, if we use their own formulas in
relation to Douglas’s careful census (and taking into account Bolduc’s observation of some mortality in 1841), what is suggested, as a conservative
estimate, is a population of 3,825 for the southeast Island, of which 1,624
would have been Lekwungen.131
The presence of Fort Victoria in their territory meant that the
Lekwungen had more regular contact with carriers of exotic diseases than
did most aboriginal groups, but it also gave them earlier access to vaccinations. In 1853, Douglas reported that, as a result of vaccination, the Lekwungen were spared the smallpox epidemic that was devastating aboriginal
populations across the Straits of Georgia.132 Vaccination and the speedy
removal of the Lekwungen to their Discovery Island village site meant that
the 1862-63 smallpox epidemic, which had disastrous effects on the northern coast, only had a small impact on the Lekwungen.
Yet, despite the meliorations that reduced the impact of smallpox, the
Lekwungen population still plummeted from the 700 Douglas counted in
1850, to 285 in 1864, and to 182 in 1876.133 Venereal diseases and tuberculosis evidently accounted for a large number of the deaths. In 1849, surveyor Walter Grant thought that, among the Lekwungen’s neighbours,
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the T’sou-ke (with whom he was most familiar), “at least two thirds of
the population were diseased either with scrofula or syphilis. The annual
mortality is considerable.”134 In taking his census in 1872, the new superintendent of British Columbia Indians concluded that “Consumption,
Bloody Flux, Syphilis and various cutaneous eruptions are common” to
the Straits Salish, including the Lekwungen.135 Reports by the Indian Agents
also show that measles, smallpox, and influenza continued to take their toll
on the younger and older members of the Lekwungen throughout the nineteenth century, while tuberculosis and venereal disease struck at those who
were in the prime of life.
Out-migration, which for some aboriginal groups contributed to population decline, was not a significant factor in the decline of the Lekwungen.
Although many Lekwungen women married into the non-aboriginal community and ceased to be counted as Lekwungen, this was more than compensated for by non-Lekwungen women marrying Lekwungen men. Douglas’s
1850 count, the 1876 census conducted by the reserve commission, and the
federal censuses of 1881 and 1891 all show more adult women among the
Lekwungen than adult men.136 Some cases of non-aboriginal men moving
onto the Lekwungen reserve to live with a Lekwungen women are also
recorded; often these men, or at least their children, were “adopted” into
the band. It was also common for Lekwungen women to return to the
reserve with their children after having lived with a non-aboriginal partner
off the reserve for some time.137
A significant portion of the population decline is accounted for by
alcohol-related deaths. Alcohol became widely available during the gold
rush. The trade in alcohol was technically illegal but was so profitable that
the law was easily evaded; the illicit nature of the trade also meant that the
spirits sold to Aboriginal People were “of the vilest and most destructive
kind, manufactured on the site from pure alcohol ... diluted with salt
water, and flavoured [with] ... camphine, creosote, and even sulphuric acid
... to give strength and flavour.” The Lekwungen’s urban location gave them
easy access to alcohol, increasing their mortality rates in several ways.
Alcohol poisoning (or poisoning by the other substances added to liquor
sold to Aboriginal People), deadly fights, and accidents, particularly since
the journey from the Lekwungen village to the rum shops was made by
small canoe, account for some of the population decline. Chief Freezie of
the Lekwungen, who met his death crossing the harbour in 1864, was one
of these victims.138
The British Colonist estimated in February 1859 that four hundred
Aboriginal People in the Victoria area had died from the use of alcohol in
the previous eighteen months, and, even if this is exaggerated, other evi-
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Whiskey Kills My Friends
Whiskey memaloos Tillicum (x3)

Whisky Kills [my] friends.
Pe alta mika mash,

But now I throw it Away.
Ahncuttie mika ti[ky] whisky (x3)

Formerly I liked whiskey,
Pe alta nika mash,

But now I throw it Away.

Recorded by Mary Bourque at Neah Bay,
1908, to the tune of “The Bear Went over
the Mountain”
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Muszynski, “Major Processors to 1940 and the Early Labour Force: Historical Notes,” in Uncommon Property:
The Fishing and Fish Processing Industries in British Columbia, ed. Patricia Marchak, Neil Guppy, and John
McMullan (Toronto: Methuen, 1987), 46-65; Muszynski,
“Race and Gender: Structural Determinants in the Formation of BC’s Salmon Canning Labour Forces,” Canadian Journal of Sociology (1988): 110. I find these earlier
works more helpful than her more theory-driven Cheap
Wage Labour: Race and Gender in the Fisheries of British
Columbia (Montreal and Kingston: McGill-Queen’s University Press, 1996). Quote from Evelyn Pinkerton, “Competition among BC Fish-Processing Firms,” in Marchak,
Guppy, and McMullan, Uncommon Property, 256.
59 Pinkerton, “Competition among BC Fish-Processing
Firms,” 261; Pinkerton notes that some cannery owners
preferred Indian labour even when other cheap sources
of labour were available. Other evidence shows that
aboriginal women continued to constitute the main
labour force in rural canneries until technological
change and economic consolidation closed these institutions in the 1950s. See Newell, Tangled Webs; Douglas
C. Harris, Fish Law and Colonialism: The Legal Capture of Salmon in British Columbia (Toronto: University of Toronto Press, 2001). See Chapter 6.
60 Richard Mackie, Trading beyond the Mountains: The
British Fur Trade on the Pacific, 1793-1843 (Vancouver:
UBC Press, 1997); and Richard Mackie, “Colonial Land,
Indian Labour and Company Capital: The Economy
of Vancouver Island, 1849-1858” (MA thesis, University
of Victoria, 1984).
61 Michael Harkin, The Heiltsuks: Dialogues of Culture and
History on the Northwest Coast (Lincoln: University of
Nebraska Press, 1997); M.M. Bakhtin, The Dialogic Imagination: Four Essays, ed. Michael Holquist, trans. Caryl
Emmerson and Michael Holquist (Austin: University
of Texas, 1981), 25-30, 427.
Chapter 4: The Lekwungen

1 Originally called the British Colonist, “British” was
dropped in 1893 so that colonists of all origins could
find themselves reflected in the paper.
2 W.H. Lomas, in Canada, Legislative Assembly, “Department of Indian Affairs Annual Report” (DIAR),
Canada Sessional Papers (Ottawa: Canada, 1882), 160-
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62; William Fraser Tolmie to Sir Alexander Campbell,
Federal Minister of Justice, August 21, 1883, BCA, A E
Or3 C15.
Aziz found an earned income of $31,385 in a survey of
80 members of the 156-member labour force. I have
extrapolated his sample, which was supposed to be representative, in order to estimate the total income of the
Indian labour force ($61,201) and divided by the total
south island Indian population of 1,075. The 1881 figure of $15,000 has been inflated in accordance with the
wholesale price indexes in Table K33 of F.H. Leachy,
ed., Historical Statistics of Canada, 2nd ed. (Ottawa: Statistics Canada, 1983), to its value in 1969 dollars ($61,118).
Divided by the 1881 south island population of 661, this
yields a per capita income of $92.46. The real 1969 income could have been 40 percent higher before it would
have exceeded the 1881 value. Moreover, we know that
the 1881 figure only accounts for one of the income
sources, so the total 1881 income was undoubtedly
higher. See Salim Akhtar Aziz, “Selected Aspects of
Cultural Change among Amerindians: A Case Study
of Southeast Vancouver Island” (MA thesis, University
of Victoria, 1970), 33-35.
John Kendrick, The Men with Wooden Feet (Toronto:
NC, 1986), 17-18. These acts of possession have been
analyzed by Patricia Seed, Ceremonies of Possession in
Europe’s Conquest of the New World, 1492-1690 (Cambridge: Cambridge University Press, 1995).
The Mitchell Bay Aboriginal People on San Juan Island
claim descent from the Lekwungen, who had villages at
Open Bay on Henry Island and at Taleqamus Bay, Garrison Bay, and Wescott Bay, all of which are on San Juan
Island. See Robert H. Ruby and John A. Brown, A Guide
to the Indian Tribes of the Pacific Northwest (Norman:
University of Oklahoma Press, 1986), 133, and Map 3.2.
Henry R. Wagner, Spanish Explorations in the Strait of
Juan de Fuca (New York: AMS, 1933), 206. It is possible
that the Lekwungen saw the vessel the Washington in
1789, when Robert Gray entered the strait for fifty miles
before “finding he did not meet with encouragement
as a trader” and turned back. Gray was looking for sea
otter pelts, which were not found in the Straits of Juan
de Fuca. See George Vancouver, A Voyage of Discovery
to the North Pacific Ocean and Round the World (London: G.G. and J. Robinson, 1798; reprint ed. W. Kaye
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Lamb, London: Hakluyt Society, 1984), 581-82.
7 Cecil Jane, A Spanish Voyage to Vancouver Island and the
North-West Coast of America (London: Argonaut, 1930),
34, 38. Kendrick’s translation of the story has the incident occurring in Haro Strait (also Lekwungen territory) and reports that the longboat fired, “killing some
of them.” See John Kendrick, “The End of the Northern Mystery: The Spanish in Juan de Fuca and Beyond,
1790-1792,” in Spain and the North Pacific Coast, ed.
Robin Inglis (Vancouver: Vancouver Maritime Museum, 1992), 105. Richard Inglis points out in his article, “The Spanish on the North Pacific Coast: An
Alternative View from Nootka Sound,” in Inglis, Spain
and the North Pacific Coast, that Spanish sailors, in contrast to their officers, were often brutal in their behaviour towards Aboriginal People at Yuquot. Similar
behaviour may have precipitated violence in Lekwungen
territory.
8 Marjorie Mitchell, “A Dictionary of Songish: A Dialect
of Coast Salish” (MA thesis, University of Victoria,
1968), 102. Martinez bought a boy and a girl in 1789,
Malaspina bought twenty-two children in 1791 in
Nootka Sound (for one or two copper sheets each), and
Eliza purchased a total of fifty-two children on the coast
in 1792. Apparently the children were intended to be
taken to Mexico to be instructed in Christianity. See
Warren L. Cook, Flood Tide of Empire (New Haven:
Yale University Press, 1973), 118, 306-14.
9 Jane, A Spanish Voyage, 34-35. That same year Captain
Vancouver passed through the Straits of Juan de Fuca,
and his tender, the Chatham, explored the San Juan
Islands and bought venison from some Aboriginal
People who may have been Lekwungen. See J. Neilson
Barry, “Broughton’s Reconnaissance of the San Juan
Islands in 1792,” Washington Historical Quarterly 21
(1930): 55-60.
10 Jane, A Spanish Voyage, 34-35. The Lekwungen had no
sheep but used the wool of dogs to make their cloaks.
The transformation from bulb to fig probably occurred
because the Lekwungen dried the bulbs, as the Spaniards dried figs, on a string. The resemblance is clear in
the Hesquiaht and Manhousaht word for fig, which
may be translated as “looks like camas bulbs.” See Nancy
J. Turner, John Thomas, Barry F. Carlson, and Robert
Ogilvie, Ethnobotany of the Nitinaht Indians of Vancou-
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ver Island, Occasional Papers no. 24 (Victoria: Royal
BC Museum, 1983), 142. For the “molasses sticks legs”
story, see Introduction.
Another “transformation,” since mulberries (moraceae)
are not native. More likely they were given salmonberries
(rubus spectablis), a significant part of the Lekwungen
diet and the only berries that were ripe at the time of
Quimper’s June visit.
Jane, A Spanish Voyage, 35; Kendrick has analyzed this
journal, trying to understand how they communicated
with one another. He concludes, from internal evidence,
that some communication definitely transpired but that
Galiano may have exaggerated the extent of it to impress upon his superiors his success in establishing
friendly relations with the local people. See Kendrick,
“The End,” 107.
The major anthropological sources on the Lekwungen
are: Franz Boas, “The Lku’ñgen,” Report of the British
Association for the Advancement of Science 59 (1890), 56382; Wayne Suttles, Economic Life of the Coast Salish of
Haro and Rosario Straits (New York: Garland, 1974);
Homer Barnett, Coast Salish of British Columbia
(Eugene: University of Oregon Press, 1955); and Charles
Hill-Tout, The Salish People, vol. 4, ed. Ralph Maud
(Vancouver: Talon, 1977). Other important material on
the relationship of the larger group of Coast Salish
people to the spirit world is found in Diamond Jenness,
The Faith of a Coast Salish Indian (Victoria: BC Provincial Museum, 1986). See also Diamond Jenness, “The
Saanich Indians of Vancouver Island,” National Museum of Canada, mss no. VIIOG-8M, p114ff; and June
Collins, “John Fornsby: The Personal Document of a
Coast Salish Indian,” in Indians of the Urban Northwest, ed. Marian Smith (New York: Columbia University Press, 1949), 287-341.
Chief David Latasse describes the Lekwungen-Wsanec
spirit quest in N. De B. Lugrin, “Chief David’s Saga,”
Daily Colonist, May 17, 1936, 6, and it appears in the
Lekwungen “Story of Sematl” recorded by Hill-Tout,
The Salish People, 135-55; Wilson Duff, “The Fort Victoria Treaties,” BC Studies 3 (1969): 8-9; Grant Keddie,
“Legend of Camosun,” Discovery (Autumn 1991): 3;
Suttles, Economic Life, 33; Wayne Suttles, “Post-Contact
Culture Change Among the Lummi Indians,” British Columbia Historical Quarterly 18 (1945): 52. The importance
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of place names in oral cultures is well illustrated by Keith
Basso, Wisdom Sits in Places: Landscape and Language
among the Western Apache (Albuquerque: University of
New Mexico Press, 1996); and Fernando SantosGranero, “Writing History into the Landscape: Space,
Myth, and Ritual in Contemporary Amazonia,” American Ethnologist 25, 2 (1998): 128-48.
The Fornsby account is transcribed in a narrative style
little influenced by Europeans. See Collins, “John
Fornsby,” 322; Suttles, Economic Life, 327-31, 448. See
also William W. Elmendorf, Twana Narratives: Native
Historical Accounts of a Coast Salish Culture (Seattle:
University of Washington Press, 1993), 165-98; Jenness,
Faith of a Coast Salish Indian, 48.
Hill-Tout notes that the Lekwungen were distinguished
from their neighbours by a highly refined sense of ownership of specific resources. See Charles Hill-Tout, “Report on the Ethnology of the South-Eastern Tribes of
Vancouver Island, BC,” 1907, in Maud, Salish People,
130; Suttles, Economic Life, particularly 325-425; Suttles,
“Private Knowledge, Morality, and Social Classes among
the Coast Salish,” in Coast Salish Essays, ed. Wayne
Suttles (Vancouver/Seattle: Talonbooks/University of
Washington Press, 1987), 3-14; Homer Barnett, “Culture Element Distributions: Gulf of Georgia Salish,”
Anthropological Records 1, 5 (1939): 221-95; Jenness, “The
Saanich Indians,” 50-95. For a discussion of the concentric rings of ownership, see Keith Thor Carlson,
“Stó:lō Exchange Dynamics,” Native Studies Review 11,
1 (1996): 5-47; Bruce Miller, “Centrality and Measures
of Regional Structure in Aboriginal Western Washington,” Ethnology 28, 3 (1989): 265-76.
Suttles, “Private Knowledge,” 3-14.
Suttles, Economic Life, 381.
Barnett, Coast Salish, 250-51; Marian W. Smith, The
Puyallup-Nisqually, (New York: Columbia University
Press, 1940), 143-45.
Suttles, Economic Life, 50.
Ray F. Verne, Lower Chinook Ethnographic Notes (Seattle:
University of Washington, 1938), records that chiefs
appropriated food in times of shortage. Carlson, “Stó:lō
Exchange Dynamics,” and Miller, “Centrality and
Measures,” propose the idea that the more two groups
were separated spatially and socially the less reciprocity
there was between them. People distant enough to trade
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food for wealth were also distant enough to steal from,
or even to attack and rob, so exchange at this level had
its own risks.
The strongest case for two separate but connected economies is found in Suttles, “Affinal Ties, Subsistence and
Prestige among the Coast Salish,” in Suttles, Coast Salish
Essays, 15-25; and Carlson, “Stó:lō Exchange Dynamics.”
See also Homer Barnett, “The Nature of the Potlatch,”
in Indians of the North Pacific Coast, ed. Tom McFeat
(Toronto: McClelland and Stewart, 1966), 81-91.
Carlson notes that, in the Halq’emeylem language of
the Stó:lō, blankets and currency (or dollars) were the
only items that shared the same counting word. See
Carlson, “Stó:lō Exchange Dynamics,” 41. Haiqua shells
were another medium of exchange. See Robert Galois
and Richard Mackie, “A Curious Currency,” The Midden
22, 4 and 5 (1990): 1-3, 6-9; Suttles, Economic Life, 325;
Barnett, Coast Salish, 257.
Collins, “John Fornsby,” 304; Kane, Wanderings of an
Artist, 152. Others noted blankets, canoes, horses, watches,
guns, ammunition, clothes, and slaves as gambling
stakes. See Lynn Maranda, Coast Salish Gambling Games,
Mercury Series no. 93 (Ottawa: National Museums of
Canada, 1984), 26-27, 44-46.
Boas, “The Lku’ñgen,” 569.
For an elaboration of this, see Carlson, “Stó:lō Exchange
Dynamics.”
Robert Brown, “On the Vegetable Products Used by
the North-West American Indians,” Transactions of the
Botanical Society of Edinburgh 27 (1868): 393; Collins,
“John Fornsby,” 319, 325; Kane, Wanderings of an Artist,
149, 151; Boas, “The Lku’ñgen,” 570, 572, 575, 578-9;
Suttles, Economic Life, 492-94.
Carlson, “Stó:lō Exchange Dynamics,” 23-25; Barnett,
Coast Salish, 253; Wayne Suttles, Coast Salish Essays
(Vancouver/Seattle: Talonbooks/University of Washington Press, 1987), 8, 17.
For a personal account from this area, see N. de. B.
Lugrin, “Aged Indian Princess Recalls Childhood,” Victoria Sunday Times Magazine, May 3, 1952, 5. See the
stories collected by Hill-Tout, Salish People, 4: 135-55;
and those recorded by Robert Brown and printed in
Robert Brown, Robert Brown and the Vancouver Island
Exploring Expedition, ed. John Hayman (Vancouver:
UBC Press, 1989), 179-96.
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30 Although the male party would humble himself in this
way to obtain his wife, the rough equivalence of the
marriage gift and the return gift from the bride’s family
suggests that acquiring a good son-in-law was at least
as valuable as was acquiring a good daughter-in-law.
31 Since these marriages were unions between households,
not villages or nations, a visiting party of in-laws might
still be victims of predatory attacks on the part of their
neighbours.
32 Carlson, “Stó:lō Exchange Dynamics,” 23-25; Barnett,
Coast Salish, 253.
33 This description is from Collins, “John Fornsby,” 302,
317, 320. Fornsby also described his own marriage (ca.
1875), which was a simple affair between two “common
people.” Another marriage of a high-ranking
Lekwungen (ca. 1840-45) is described in Elmendorf,
Twana Narratives, 39-40. For a Lekwungen account of
marriage that ended hostilities between the Squamish
and the Lekwungen, see Hill-Tout, Salish People, 4:142.
34 The marks on the ends of blankets refer to the “points”
that the HBC used on blankets to mark their quality.
Two and one-half points was the standard, although
blankets may have as many as four points. When Fornsby
said that the Swinomish had never seen caps or shirts
before, he apparently meant that they had never had
caps or shirts before. Presumably he meant that these
were not common rather than unknown. See Collins,
“John Fornsby,” 309. A parallel description of an 1873
Lekwungen potlatch, from a non-aboriginal perspective, can be found in J.D. Edgar, “A Potlatch among
Our West Coast Indians,” Canadian Monthly and National Review 6, 2 (1874): 93-99.
35 This may be the “wedding ceremony” described by
Wilson in 1858 in Charles Wilson, Mapping the Frontier: Charles Wilson’s Diary of the Survey of the 49th Parallel, 1858-1862, ed. G.F.G. Stanley (Toronto: Macmillan,
1970), 29. Jenness describes a Lekwungen wedding, as
does Hill-Tout. See Jenness, “The Saanich Indians,” 8384; Hill-Tout, “Report on the Ethnology of the SouthEastern Tribes,” 132-34.
36 This relationship between gift giver and receiver has
been analyzed in detail in other social settings in C.A.
Gregory, Gifts and Commodities (London: Academic,
1982), 41-69.
37 Barnett, Coast Salish, 257-58.
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38 Mitchell, “A Dictionary of Songish,” 87, 89; Suttles,
“Private Knowledge,” 6-9; Barnett, Coast Salish, 141, 24345, 248. This disdain was generally similar throughout
the Northwest Coast.
39 A fuller description of the gendered nature of Lekwungen life can be found in John Lutz, “Gender and
Work in Lekwammen Families, 1843-1970,” in Gendered
Pasts: Historical Essays on Femininity and Masculinity in
Canada, ed. Kathryn McPherson, Cecilia Morgan, and
Nancy M. Forestell (Don Mills, ON: Oxford University Press, 1999), 80-105.
40 The Lekwungen were divided into three classes according to Suttles: “Good People” or nobles, from which
the headmen would be drawn; “Worthless People,” or
commoners; and slaves. Boas and Hill-Tout believed
that there were four classes, including a separate middle nitcnanit (parvenu) class, which was not of the
nobility but had acquired considerable wealth. See
Wayne Suttles, “Private Knowledge,” 3-14; Hill-Tout,
Salish People, 4: 130; Boas, “The Lku’ñgen,” 569
41 J.M. Yale’s 1839 census included one of the Lekwungen
extended families. He records twelve families, which included fifty-seven “people” plus seventy male and female “followers,” which seems to include slaves and the
offspring of slaves and masters (Keith Carlson, private
communication). The large number of slaves may have
been a recent adaptation. See BCA, B/20/1853, James
Douglas, Private Papers, 2nd series, 5-31. For the impact
of the European economy on slaves, see Leland Donald,
Aboriginal Slavery on the Northwest Coast of North
America (Berkeley: University of California Press, 1997).
42 Kane, Wanderings of an Artist, 152; Gary J. Morris, Straits
Salish Prehistory (Lopez Island: Morris, 1993), 11; Jean
Baptiste Zacharie Bolduc, Mission of the Columbia, ed.
and trans. Edward J. Kowrach (Fairfield, WA: Ye Galleon, 1979), 108; the interior of a longhouse is described
in 1861 in Sophia Cracroft, “Letters, Vancouver and
British Columbia: 1861,” BCA, add. mss. 227.
43 Chee-al-thluk was generally known to the whites as King
Freezie. He was “chief ” of the Lekwungen until his death
in 1864. See Grant Keddie, Songhees Pictorial: A History
of the Songhees People as Seen by Outsiders, 1790-1912 (Victoria: Royal BC Museum, 2003), 93.
44 Barnett, Coast Salish, 241-44; James Robert Anderson,
“Notes and Comments on Early Days and Events in
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British Columbia, Washington, and Oregon,” BCA, add
mss 1912, box 8/18.
Suttles believes that, while women made the twine, most
reef and other nets were made by men. See Suttles, Economic Life, 235-40.
Suttles, Economic Life, 57, 69. Vancouver, visiting a Salish
village in 1790, commented: “nearly the whole of the
inhabitants ... about 80 or 100 men, women and children, were busily engaged ... rooting up this beautiful
verdant meadow in quest of a species of wild onion.”
See Vancouver, Voyage of Discovery, 545.
Myron Eells, The Indians of Puget Sound: The Notebooks
of Myron Eells, ed. George Pierre Castile (Seattle: University of Washington Press, 1985), 122; F.W. Howay, “The
Dog’s Hair Blankets of the Coast Salish,” Washington
Historical Quarterly 9, 2 (1918): 83-91. One of Paul Kane’s
paintings (see page 63) shows a Lekwungen woman
weaving such a blanket and another spinning dog’s wool
with a sheared dog in the foreground. See also Erna
Gunther, Indian Life on the Northwest Coast of North
America (Chicago: University of Chicago Press, 1972),
appendix 2; Erna Gunther, Klallam Ethnography (Seattle:
University of Washington Press, 1927) 221. Suttles, Economic Life, writes that hunting dogs were owned by
men; Jane, A Spanish Voyage, 34-35; Vancouver, A Voyage of Discovery, 524.
Concerning the Coast Salish group the Duwamish and
their adoption of potatoes, the Indian Agent wrote:
“Each head of family plants his own; the quantity being regulated by the number of his women.” See United
States, Governor Stevens, “Report of the Commissioner
of Indian Affairs,” November 25, 1854, Senate Exec.
Doc., 33rd cong., 2nd sess., no. 746 211.
Boas, “The Lku’ñgen,” 571. Boas notes that this custom was found all along the Northwest Coast. See O.B.
Sperlin, “Two Kootenay Women Masquerading as Men?
Or Were They One?” Washington Historical Quarterly
21 (1930): 120-30. An aboriginal transvestite was castrated by British sailors on the Columbia River in the
1840s, according to Lorne Hammond, “Adulterers, Murderers, Orphans and Transvestites: A Look at the Periphery of Fur Trade Masculinity,” paper presented to
the Columbia Department Fur Trade Conference, Victoria, 1993. Charles Nowell mentions transvestites
among the Kwakwaka’wakw in Clellan S. Ford, Smoke
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from Their Fires: The Life of a Kwakiutl Chief (Hamden,
CN: Archon, 1968), 68-69.
Brian Chisholm and Toshio Nakamura, “Prehistoric
Diet at DgRl 5 (Esilao Village) and DjRi 46,” report
prepared for Stó:lō Nation, August 9, 1994, Stó:lō Nation Archives.
Earl Claxton Jr. and John Elliot Sr., Reef Net Technology
of the Saltwater People (Saanich, BC: Saanich Indian
School Board, 1994); Dave Elliot, Sr., Saltwater People,
ed. Janet Poth (Saanich: BC School District 63, 1990);
Erna Gunther, “A Further Analysis of the First Salmon
Ceremony,” University of Washington Press Publications
in Anthropology 2, 5 (1928):129-73.
The description of reef netting is from Claxton and
Elliot, Reef Net Technology of the Saltwater People; Suttles,
Economic Life, 152-222; and N. Alexander Easton, “The
Archaeology of Straits Salish Reef Netting: Past and
Future Research Strategies,” Northwest Anthropological
Research Notes 24, 2 (1990): 161-77. See also Daniel Boxberger, San Juan Island National Historical Park: Cultural
Affiliation Study (Seattle: National Park Service, n.d.).
Boas, “The Lku’ñgen,” 568. Suttles’ aboriginal informants used the word “hire” to describe the engagement
of captain and crew. Quote from Suttles, Economic Life,
31 (see also 219, 485-89).
Suttles, Economic Life, 221.
Collins, 1892, quoted in Boxberger, who accepts the
estimate that, on average, the Straits Salish consumed
just under two pounds of fish per day, or six hundred
pounds per person per annum. Estimating a normal
daily catch to be one thousand fish at five pounds (dried
weight) per fish, the product of one normal day at one
reef net would feed almost nine people for a year. See
Daniel L. Boxberger, To Fish in Common: The Ethnohistory of Lummi Salmon Fishing (Lincoln: University
of Nebraska Press, 1989), 15-16. For another estimate
that “under exceptionally favourable conditions ... a
single net may secure as many as 2,000 fish in a day,”
see Richard Rathbun, “A Review of the Fisheries in the
Contiguous Waters of the State of Washington and
British Columbia,” Report of the US Commissioner of
Fisheries for 1899 (Washington: United States Government Printing Office, 1900), 231.
Quoting Father P.J. De Smet, Oregon Missions and Travels over the Rocky Mountains in 1845-46 (New York:
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Edward Dunigan, 1847), 117; Suttles, Economic Life, 5863, 488-89.
De Smet, Oregon Missions, 117; Charles Wilkes, Life in
Oregon Country before the Emigration, ed. Richard
Moore (Ashland: Oregon Book Society, 1974), 45; Vancouver, Voyage, 262.
Bernhard Stern, The Lummi Indians of Northwest Washington (New York: Columbia University Press, 1934),
42-43.
Report of the first colonial surveyor, W.C. Grant, “Report on Vancouver Island, 1849,” BCA, A/B/20/G76.
See also Brenda Beckwith, “‘The Queen Root of This
Clime’: Ethnoecological Investigations of Blue Camas
(Camassia leichtlinii, C. quamash; Liliaceae) and Its
Landscapes on Southern Vancouver Island, British
Columbia” (PhD diss., University of Victoria, 2004).
In the 1940s, Mr. and Mrs. Tom James of the Lekwungen
(Discovery Island) told Suttles that the camas beds around
Victoria were open to anyone; however, the evidence of
the treaties and his other Salish informants suggest that
it was more likely that the camas prairies and islands
were “owned” but that relations or others were permitted to use them. See Suttles, Economic Life, 59-64.
Duff, “Fort Victoria Treaties.”
See John Lutz, “Preparing Eden: Aboriginal Land Use
and European Settlement,” paper presented to the Canadian Historical Association Annual Meeting, Montreal,
August 25-27, 1995. All over the Straits area the first
choice of European settlers was the cleared camas fields
of the Salish. See Richard White, Land Use, Environment, and Social Change: The Shaping of Island County,
Washington (Seattle: University of Washington Press,
1980).
James Douglas to James Hargrave, February 1843, in
G.P.T. Glazebrook, ed., The Hargrave Correspondence
(Toronto: Champlain Society, 1938), 420-21; James
Douglas to John McLoughlin, July 12, 1842, printed in
“The Founding of Fort Victoria,” The Beaver, March
1943, 4; G. M. Sproat, The Nootka: Scenes and Studies of
Savage Life (London: Smith, Elder; reprinted Victoria:
Sono Nis, 1989), 42.
European observers declared this comet to have the
longest tail ever observed. See Fred L. Whipple, The
Mystery of Comets (Washington, DC: Smithsonian,
1985), 84.
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65 In addition to the stories mentioned above, see Ella E.
Clark, “George Gibbs’ account of Indian Mythology
in Oregon and Washington Territory,” Oregon Historical Quarterly 56, 4 (1955): 319. Y.F. Tuan suggests that,
instead of knowing the world horizontally as the moderns
do (i.e., as part of a curved plane that connects us to
the imperial centres/rest of world), tribal peoples knew
it as a vertical column in which the stars and the deep
sea were as much a part of the world as was the ground.
See Y.F. Tuan, Topophilia (Englewood Cliffs, NJ:
Prentice-Hall, 1974), 130-31.
66 Europeans also interpreted the spectacular comets as
major events. We know that another comet, visible in
the daytime in 44 BC, was interpreted by Romans as
the ascension of Caesar to heaven (thus resulting in the
mantle of succession being conferred upon his son) and
that the comets of 1577 and 1618 were instrumental in
overthrowing the Aristotelian world view. See T. Van
Nouhuys, The Age of the Two-Faced Janus (Leiden, Netherlands: Brill, 1998); J.T. Ramsay and A.L. Licht, The
Comet of 44 BC and Caesar’s Funeral Games (Atlanta:
Scholars, 1997). The great comets of 1664 and 1665 were
thought to have presaged the London plague of 1665
and the great fire of 1666. Milton wrote the following
year, echoing the nineteenth book of Homer’s Illiad in
speaking of the helmet of Achilles, which shone “Like
the red star, that from his flaming hair, Shakes down
disease, pestilence and war.” In New England in 1843,
fifty thousand followers of the prophet William Miller
believed that the earth would end in a fire in April 1843,
and the comet of that year seemed to be a sign that he
was right. See Donald K. Yeomans, Comets (New York:
John Wiley and Sons, 1991), 78, 178-79.
67 Simpson, quoted in “The Founding of Fort Victoria,”
Beaver Outfit 273 (1943): 3; James Douglas to James
Hargrave, February 5, 1843, in G.P.T. Glazebrook, ed.,
The Hargrave Correspondence, 1821-1843 (Toronto:
Champlain Society, 1938), 420-21.
68 Bolduc, Mission of the Columbia, 107.
69 James Douglas, Diary of a Trip to Victoria, March 1-21,
1843, BCA, A/B/40/D75.4A.
70 David Latasse was born Lekwungen, but at age eight
he went to live with the neighbouring Wsanec people.
He is quoted in Frank Pagett, “105 Years in Victoria
and Saanich! Chief David Recalls White Man’s Coming;
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80 Years Rent Unpaid,” Victoria Daily Times, July 14,
1934, Features 1. Later censuses suggest that Latasse may
not have been old enough to witness the event himself
and that this may be a secondhand account.
Douglas certainly spoke Chinook, and Bolduc was in
the process of acquiring the jargon. When Bolduc went
to the Songhees’ camp, he was accompanied by a “Canadian” named Gobin, an interpreter. It is not clear
whether Gobin translated Bolduc’s French into Chinook
or into a dialect of Straits Salish. Chinook jargon was
not widely spoken among the Lekwungen at this time,
but a few individuals likely understood some of it. See
Bolduc, Mission of the Columbia, 93, 109; Thomas Lowe,
quoted by John Walbran, in J. Walbran, British Columbia Coast Names (Vancouver: J.J. Douglas, 1971), 512.
The log of the HBC vessel Camosun, from August and
September 1843, records this employment. Printed in
Beaver, 22, 4 (March 1943): 8-9. Douglas wrote to Simpson
on November 16, 1843, that “the resources of the country in fish, are only known as yet through the supply
procured in trade from the Natives, which was abundant after the arrival of the salmon in July, other kinds
of fish were not regularly brought in, a proof of their
being, either, less sought after or not so easily caught.”
See HBCA, D.5/9, printed in W. Kaye Lamb, “Founding of Fort Victoria,” British Columbia Historical Quarterly 7 (1940): 90; Roderick Finlayson, “History of
Vancouver Island and the Northwest Coast,” BCA, A/
B/30/F49.1, describes the construction of the fort.
Bolduc, Mission of the Columbia, 110; Roderick Finlayson, “Biography,” BCA, A/B/30/F49A.
Finlayson, “History of Vancouver Island.”
The concentration of most Lekwungen at these two
sites was itself a recent adaptation. Previously, each of
the Lekwungen family groups had occupied its own
winter village. See Duff, “Fort Victoria Treaties.”
Finlayson, “Biography” and “History of Vancouver
Island.”
Ibid. Finlayson says the visitors were from Whidbey
Island.
Berthold Seemann, Narrative of the Voyage of HMS Herald during the Years 1845-51 (London: Reeve and Co.,
1853).
James Deans, “Settlement of Vancouver Island,” BCA,
1878, E/B/D342.
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80 Finlayson, “History of Vancouver Island” and “Biography”; Douglas to Governor and Committee, November 6, 1847, in Hartwell Bowsfield, Fort Victoria Letters:
1846-1851 (Winnipeg: Hudson’s Bay Record Society,
1979), 16.
81 Collins, “John Fornsby.” The date must have been in
the 1890s or first years of the twentieth century, when
Cooper was chief.
82 Finlayson, “Biography”; Finlayson, “History of Vancouver Island”; William Fraser Tolmie, “Utilization of the
Indians,” The Resources of British Columbia 1, 12, February 1, 1884, 7; James Douglas to W.F. Tolmie, August
13, 1857, country letterbook, BCA, 171; W.C. Grant,
“Report on Vancouver Island, 1849,” BCA, A/B/20/
G76; Great Britain, Colonial Office, Despatches about
Vancouver Island, William Miller to H.A. Addington,
October 23, 1848, quoting a letter of Captain Courtenay
dated September 12, BCA, GR-0328.
83 Eden Colville to Sir George Simpson, October 15, 1849,
in E.E. Rich, London Correspondence Inward from Eden
Colvile, 1849-1852 (London: Hudson’s Bay Record Society, 1952), 181.
84 Keith Thor Carlson, “Stó:lō Exchange Dynamics,”
Native Studies Review 11, 1 (1996): 5-47.
85 See, for examples, Douglas to Barclay, September 1, 1850,
Douglas to Barclay, April 16, 1851, in Bowsfield, Fort
Victoria Letters, 17, 115, 170, 174; Dorothy Blakey-Smith,
ed., The Reminiscences of Doctor John Sebastian
Helmcken, by J.S. Helmcken(Vancouver: UBC Press,
1975), 127; Finlayson, “Biography.” When Kane was at
Fort Victoria in 1847, he saw forty Lekwungen with ten
non-Aboriginal People building a new warehouse. See
Kane, Wanderings of an Artist, 145.
86 Later, when the young people started drinking, the
Clallum moved some distance away to Witty’s Beach
and then to Beecher Bay. See Suttles, Economic Life, 11.
When Paul Kane visited the fort in 1847, he called the
local people Clallum rather than Lekwungen. His
confusion may have stemmed from the temporary cohabitation of these two peoples.
87 He added, though, that “the only fisherman as yet being Indians their supplies are precarious and uncertain,”
suggesting perhaps that Aboriginal People used provisions as a lever in their disputes with the immigrants.
The estimate is quite plausible, given that a single net

3/2/2008, 11:36 AM

337

notes to pages 76-78

88

89

90

91

lutz2.p65

could likely catch about two thousand salmon per day.
See W.C. Grant to Brodie, August 8, 1851, in J.E.
Hendrickson, ed. “Two Letters from Walter Colquhoun
Grant,” BC Studies 26 (1975): 12.
Douglas to Governor and Committee, October 27, 1849,
in Bowsfield, Fort Victoria Letters, 63. Cairn Crockford
has quantitatively evaluated the trade at Fort Victoria
in “Fort Victoria Journals,” paper presented to Columbia Department Fur Trade Conference, Victoria, October 1-3, 1993.
Finlayson, “Biography,” 16; Finlayson, “History of
Vancouver Island,” 35-36; Douglas Letters to the Hudson’s Bay Company, August 26, 1853, BCA, A/C/
20Vi2A.
Suttles, Economic Life, 305-06; Barnett, “Culture Element Distributions,” 267; Collins, “John Fornsby,” 303.
A female slave was given to one of the participants in
an 1863 potlatch in the Lekwungen village, according
to Matthew MacFie, Vancouver Island and British Columbia: Their History, Resources, and Prospects (London:
Longman, Roberts, and Green, 1865), 431. MacFie was
a very biased observer; however, descriptions of slavery
in west coast societies can be found in: Donald, Aboriginal Slavery; Donald H. Mitchell, “Predatory Warfare,
Social Status and the North Pacific Slave Trade,” Ethnology 23, 1 (1984): 39-48; and Donald Mitchell and
Leland Donald, “Some Economic Aspects of Tlingit,
Haida, and Tsimshian Slavery,” Research in Economic
Anthropology 7 (1985), 19-35. A more anecdotal study
may be found in Robert H. Ruby and John A. Brown,
Indian Slavery in the Pacific Northwest (Spokane, WA:
A.H. Clark, 1993).
In his journal Paul Kane claims that he saw a Lekwungen
slave killed by her owner in 1846. See Kane, Wanderings
of an Artist, 149. But see MacLaren’s analyses of Kane’s
journal in Ian S. MacLaren, “The Metamorphosis of
Travelers into Authors: The Case of Paul Kane,” in Critical Issues in Editing Exploration Texts: Papers Given at
the Twenty-Eighth Annual Conference on Editorial Problems, University of Toronto, 6-7 November, 1992, ed.
Germaine Warkentin (Toronto: University of Toronto
Press, 1995), 67-108. The census of the Lekwungen is in
James Douglas, Private Papers, 2nd series, 5-31, BCA,
B/20/1853; Keith Thor Carlson, “The Power of Place,
the Problem of Time: A Study of History and Aborig-
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inal Collective Identity” (PhD diss., University of British Columbia, 2003).
Throughout the 1840s, it was common to have slaves
owned either by the employees of the fort or their aboriginal wives at HBC forts. See Tolmie, “Utilization of
the Indians,” 7; Stephen A. McNeary, “When Fire Came
Down: Social and Economic Life of the Niska” (PhD
diss., Bryn Mawr College, 1976), 382. See also Richard
S. Mackie, Trading beyond the Mountains: The British
Fur Trade on the Pacific, 1793-1843 (Vancouver: UBC
Press, 1997), 302.
Elmendorf, Twana Narratives, 61-63; Fort Victoria Journal, July 19, 1846, HBCA; Mackie, Trading beyond the
Mountains, 301-6.
Suttles, Economic Lives, 305; according to Jones, each
slave cost between six hundred and seven hundred blankets, though this seems high. See Charles Jones with
Stephen Bosustow, Queesto, Pacheenaht Chief by Birthright (Nanaimo, BC: Theytus, 1981), 55.
Charles Wilson, “Report on the Indian Tribes Inhabiting the Country in the Vicinity of the 49th Parallel of
North Latitude,” Transactions of the Ethnological Society
of London 14 (1866): 290; Captain John’s descendants
told Oliver Wells that the former rented slaves to the
Boundary Commission. See K.C. Wells Collection,
Chilliwack Archives, add mss 1, file 584.
Tolmie, “Utilization of the Indians,” 7; Bolduc, Mission of the Columbia, 110; Donald, Aboriginal Slavery,
233, talks of slaves being rented out to the HBC to
paddle canoes.
After 1876, “chief ” acquires a legal meaning defined by
the Indian Act.
Bolduc, Mission of the Columbia, 110; David Latasse, in
Frank Pagett, “105 Years in Victoria”; Douglas to Lord
Russell, 21 August, 1855, CO 305/6, 10048. For example,
the Fort Rupert journals record that chiefs were paid at
the same rate as were labourers to “supervise.” Sealing
schooners would negotiate with chiefs to bring a whole
crew from a single village. See Fort Rupert Post Journal,
22 November, 1849, quoted in William Burrill, “Class
Conflict and Colonialism: The Coal Miners of Vancouver Island during the Hudson’s Bay Company Era, 18481862” (MA thesis, University of Victoria, 1987), 34. For
sealing, see Cairn Crockford, “Changing Economic Activities of the Nuu-chah-nulth of Vancouver Island,

3/2/2008, 11:36 AM

338

99

100

101

102

103
104

lutz2.p65

notes to pages 78-82

1840-1920” (BA honours thesis, University of Victoria,
1991), 58. One such arrangement with a chief went
wrong in Puget Sound, when the chief was killed. See
Drew W. Crooks, “Murder at Butler Cove: The Death
of Tsus-sy-uch and Its Violent Consequences,” Occurrences 14, 4 (1996/97): 3-12.
Douglas to Governor and Committee, April 16, 1851, in
Bowsfield, Fort Victoria Letters, 17; Kane, Wanderings of
an Artist, 145.
Dick, J.S. Helmcken’s servant, who was paid two blankets and a shirt per month, probably hired himself out
and owned his pay as personal property. Certainly, the
diary of Arthur Clah, who came to Victoria from Port
Simpson in the late 1850s, shows he hired himself out.
See Robert Galois, “Colonial Encounters: The Worlds
of Arthur Wellington Clah, 1855-1881,” BC Studies 115/
116 (1997-98): 104-47; Smith, Reminiscences, 131. Examinations of other west coast aboriginal groups have also
suggested that the rise of wage labour coincided with
the declining power of chiefs. See Doug Hudson,
“Traplines and Timber: Social and Economic Change
among the Carrier” (PhD diss., University of Alberta,
1983), 86; McNeary, “When Fire Came Down,” 197.
Douglas to the Governor and Committee, November
6, 1847, and Douglas to Archibald Barclay, September
3, 1849 in Bowsfield, Fort Victoria Letters, 16, 39.
In fact, the formal text for these treaties was supplied
some time after the agreement with the Lekwungen
from a New Zealand treaty with the Maori. It was copied onto the page above the names of the Lekwungen
men and their “Xs” were added, so the precise words in
the treaty could not have been read to the Lekwungen.
However, the written treaty closely follows the statements in Douglas’s letter. See “Fort Victoria Correspondence Outward to the Hudson’s Bay Company ... ”
May 16, 1850, BCA, A/C/Vi2; Duff, “Fort Victoria Treaties”; Paul Tennant, Aboriginal People and Politics: The
Indian Land Question in British Columbia, 1849-1989
(Vancouver, UBC Press, 1992), 17-25.
Pagett, “105 Years in Victoria.”
Latasse in Pagett, “105 Years in Victoria”; an account by
a Nanaimo elder, Quen-Es-Then (Joe Wyse), of the
Nanaimo treaty making mirrors Latasse’s very closely.
See Beryl Cryer, BCA, F8.2/C88.1. vol. v3 11-14. As does
Dave Elliot’s story in Saltwater People, excerpted above.
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106 Douglas to Newcastle, October 24, 1853, CO 305/4 No,
9 89; Douglas to Captain Houston of HMS Trincomali,
October 18, 1853, BCA, Report of the Provincial Archives Department ... for the Year Ended December 31st,
1913 (Victoria: King’s Printer, 1914); Potlatch described
in Martha Cheney Ella, “Diary,” BCA, E/B/El 5A.
107 Quoted in Barnett, Coast Salish, 256.
108 The potlatch Kane was describing may be the same one
mentioned by Frank Allen as having taken place ca.
1840-45, in Elmendorf, Twana Narratives, 39-41; Kane,
Wanderings of an Artist, 145.
109 Register (Port Townsend), April 4, 1860; British Colonist, March 1, 1861, and April 26, 1863, 3; British Colonist,
April 21 and 24, 1869; Wilson, Mapping the Frontier,
74; Royal British Columbia Museum, F. Dally, Album
no. 5, 3; MacFie, Vancouver Island, 430-31; Edgar, “A
Potlatch,” 97. An 1872 potlatch on the Lekwungen reserve was photographed by Richard Maynard, photos
at BCA, PN 6810.
110 The potlatch of 1869 is described by the Reverend H.B.
Owen in “Reports of the Rev. H.B. Owen ... to the
United Society for the Propagation of the Gospel,”
Rhodes House Library, Oxford, as cited in Keddie,
Songhees Pictorial; British Colonist, April 23 and 28, 1874;
Victoria Daily Standard, April 22, 1874; Dr. W.W.
Walkem describes one day of yet another potlatch that
occurred in 1875 on a Wsanec reserve, where he saw
five hundred sacks of flour, two hundred HBC blankets, and eight goat’s wool hand-made blankets distributed. See W.W. Walkem, Stories of Early British Columbia
(Vancouver: News Advertiser, 1914), 114-15; I.W. Powell,
DIAR, 1877, 32-34.
111 From 1870 to 1975, adjusted by F.H. Leacy, Historical
Statistics of Canada (Ottawa: Statistics Canada, 1983),
Index K44-46; and from 1975 to 2008, adjusted by the
Consumer Price Index historical Summary from Statistics Canada, http//www.40.statcan.ca/cstolecon46.htm
(site now discontinued; see new summary tables site at
http://www40.statcan.ca/l01/cst01/econ46a.htm?sdi=
consumer%20price%20index%20historical%20
summary).
112 On April 26 and 29, 1863, the British Colonist recorded
a funerary potlatch; Mitchell, quoted in Barnett, Coast
Salish, 257. Hosting potlatches spread from the upper
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class to commoners in other west coast societies around
the same time: for Kwakwaka’wakw see G.M. Dawson,
“Notes and Observations on the Kwakiool People of
Vancouver Island and Adjacent Coasts Made During
the Summer of 1885,” Transactions of the Royal Society
of Canada, section 2 (1887) 17; for the Ts’msyen see
Reverend William Henry Pierce, From Potlatch to Pulpit, ed. J.P. Hicks (Vancouver: Vancouver Bindery,
1933), 126.
Powell, DIAR, 1884, 107.
Edgar “A Potlatch” 99; Walkem, Stories, 119; Powell,
DIAR, 1875, 34.
George M. Grant, Ocean to Ocean: Sir Sanford Fleming’s
Expedition through Canada in 1872 (Toronto: James
Campbell and son, 1873; reprinted Toronto: Coles, 1970),
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potlatch. See Rolf Knight, Indians at Work: An Informal History of Native Indian Labour in British Columbia, 1858-1930 (Vancouver: New Star, 1978), 114. See also
Capt. C.E. Barrett-Lennard, Travels in British Columbia: With the Narrative of A Yacht Voyage Round Vancouver’s Island (London: Hurst and Blackett, 1862), 60.
Brown, Robert Brown, 47, 66, 115; Douglas to Stuart,
August 22, 1857, in Burrill, “Class Conflict,” 127.
W.C. Grant in William Carew Hazlitt, British Columbia and Vancouver Island (London: G. Routledge, 1858),
179; M.B. Begbie in H.L. Langevin, British Columbia:
Report of the Honourable H.L. Langevin, Minister of
Public Works (Ottawa: I.B. Taylor, 1872), 23, put it another way: “Accordingly, after years of civilization [an
Indian] constantly relapses, for a time at least into the
painted savage, and goes hunting or fishing – or starving – as relaxation.”
With the exception of the years immediately following
the 1862 smallpox epidemic. See Douglas to Newcastle,
October 24, 1853, CO 305/4 12345; Douglas to Russell,
August 21, 1855, CO 305/6 10048. For more analyses of
this migration, see John Lutz, “Work, Sex, and Death
on the Great Thoroughfare: Annual Migrations of ‘Canadian Indians’ to the American Pacific Northwest,” in
Parallel Destinies: Canadian-American Relations West of
the Rockies, ed. John M. Findlay and Ken Coates, 80103 (Seattle: Center for the Study of the Pacific Northwest and University of Washington Press, 2002).
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had gone to Victoria. See Daniel Boxberger, To Fish in
Common: The Ethnohistory of Lummi Salmon Fishing
(Lincoln: University of Nebraska Press, 1989), 24. The
Suquamish and the Stillaguaimish from Puget Sound
also came to Victoria in the 1850s. See Ruby and Brown,
Guide to Indian Tribes, 225, 228.
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Lekwungen village rather than in the Helmckens’ house.
Later, Dick became a sheep farmer. See Smith, Reminiscences, 131. For the preference for northern people
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Duncan to Rev. H. Venn, Secretary of the Committee
of the CMS, July 27, 1857, LAC, Church Missionary
Society, C.2./0, appendix C, reel A-105.
121 Rev. R.J. Staines to Thomas Boys, July 6, 1852, CO 305/
3; Smith, Reminiscences, 134; Douglas to Earl Grey, October 31, 1851, CO/305/3. During the 1862 smallpox epidemic, special permits were granted to “Indian” servants
so that they could not be compelled to leave with those
Aboriginal People who were driven away. See British
Colonist, May 28-30, 1862.
122 Latasse in Pagett, “105 Years in Victoria.”
123 San Francisco Times, August 27, 1858, cited in Hazlitt,
British Columbia and Vancouver Island, 208, 215. Cracroft
passed through a street that “was chiefly the resort of
the Indians.” See Sophia Cracroft, Lady Franklin Visits
the Pacific Northwest: Being Extracts of the Letters of Miss
Sophia Cracroft, Sir John Franklin’s Niece, February to
April 1861 and April to July 1870 (Victoria: Provincial
Archives of British Columbia, 1974) 79; Weekly Victoria
Gazette June 18, September 3, October 9, 1859; British
Colonist, October 21, 1862, 3; Macfie, Vancouver Island,
484; Edgar Fawcett, Some Reminiscences of Old Victoria
(Toronto: William Briggs, 1912), 284. James Bell to John
Thomson, BCA MS659 E/8/B412, February 27, 1859.
124 British Colonist, 28 April 1862, 2.
125 Although tuberculosis has been found in precontact osteological remains elsewhere in the Americas, no evidence
has yet been found on the Northwest Coast. See R.T.
Boyd, “Demographic History, 1774-1874,” in Handbook
of North American Indians, ed. Wayne Suttles (Washington: Smithsonian, 1990), 7: 141-45. For an overview of
the impact of colonization on the health of Aboriginal
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Peoples in British Columbia, see Mary Ellen Kelm, Colonizing Bodies: Aboriginal Health and Healing in British
Columbia, 1900-50 (Vancouver: UBC Press, 2000).
Cole Harris, The Resettlement of British Columbia: Essays
on Colonialism and Geographical Change (Vancouver:
UBC Press, 1997), 19; Boyd, “Demographic History,”
138; Deans, “Extract,” 3.
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Travels over the Rocky Mountains in 1845 and 1846 (New
York: Edward Dunigan, 1847), 57-58.
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Lt. Commander Wood to the Secretary of the Admiralty, November 19, 1848, BCA, O A P19. In 1847, the
Lekwungen told Kane that they could muster five hundred warriors, but this may have been a strategic overestimate. See Kane, Wanderings of an Artist, 145; Robert
Boyd, “The Pacific Northwest Measles Epidemic of
1847-1848,” Oregon Historical Quarterly 95 (1994): 6-47.
James Mooney, “The Aboriginal Population North of
Mexico,” Smithsonian Miscellaneous Collections 80, 7
(1928): 15; Boyd, “Demographic History,” 144. These
estimates are based on the additive method of ethnohistorical population reconstruction, which enlarges a
reliably dated anchor population through simple addition to compensate for known epidemics. Where specific mortalities are known, they are used; otherwise,
average mortalities from epidemiological literature are
applied.
This uses Douglas’s count of 1,649 for the south Island
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formula, estimating a 10 percent mortality from the 1848
measles epidemic, a 5 percent mortality from the 1841
epidemic described by Bolduc, a 10 percent mortality
in 1824, a 20 percent mortality in 1801, and a 30 percent
mortality from the first smallpox epidemic in 1775. A
slightly higher mortality would suggest a population of
over five thousand. The difficulty in making these kinds
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Meeting, Quebec City, May 2001.
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February 16, 1853, BCA A/C/20/Vi/2A.
Boyd argues that the Lekwungen suffered a 46 percent
mortality in the 1862-63 epidemic; however, based on
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from smallpox in 1862. See Boyd, “Demographic History,” 144; Grant Keddie, “The Victoria Small Pox Crisis of 1862,” Discovery 22 (1993): 4-5.
W.C. Grant, “Report on Vancouver Island,” 1849, BCA,
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1853; LAC, RG 88, vol. 499, 1876-77; Census of Canada
(1891).
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British Colonist, November 11, 1864.
Ibid., February 28, 1859; quote from British Colonist,
May 14, 1872; Governor Kennedy to the Colonial Office, September 3, 1866, CO 305/29 10225.
British Colonist, November 11, 1864. Franz Boas, The
Ethnography of Franz Boas: Letters and Diaries Written
on the Northwest Coast from 1886-1931, ed. Richard
Rohner, trans. Hedy Parker (Chicago: University of
Chicago Press, 1969), 22, 45. Indian Agent Lomas added
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“degraded” whites. See DIAR, 1883, 53.
British Colonist, February 28, 1860; Edgar, “A Potlatch,”
94; Bishop George Hills Diary, March 30 and September 22, 1862, Archives of the Ecclesiastical Province of
British Columbia.
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Lekwungen are described in Jeannie L. Kanakos, “Negotiations to Relocate the Lekwungen, 1843-1911,” (MA
thesis, Simon Fraser University, 1982). See also Keddie,
Songhees Pictorial, 146-54.
144 Victoria Gazette, May 18, 1860; Victoria Press, May 8-19,
1862. “I do not hesitate to add, that two thirds if not
more, of the Indian retail traders in Victoria depend for
support upon the open prostitution carried on within
the confines of the city. All the Indian liquor manufactured and sold in Victoria is purchased with means derived from the same source,” I.W. Powell to George
Walkem, November 6, 1873, in British Columbia, Papers
Connected with the Indian Land Question (Victoria: R.
Wolfenden, 1875; reprinted 1987), 122; British Colonist,
September 6, 1861, 2; W.F. Tolmie to Sir Alexander
Campbell, Federal Minister of Justice, August 21, 1883,
BCA, A E Or3 C15; W.H. Lomas, “Annual Report for
the Cowichan Agency,” DIAR, 1887, noted that “several
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have to rent or buy houses if their reserve was sold.”
145 For more on the gendered impact of colonialism among
the Lekwungen, see John Lutz, “Gender and Work in
Lekwammen Families, 1843-1970,” in Gendered Pasts:
Historical Essays on Femininity and Masculinity in Canada, ed. Kathryn McPherson, Cecilia Morgan, and
Nancy M. Forestell, 80-105 (Don Mills, ON: Oxford
University Press, 1999).
146 Bishop George Hills Diary, November 9, 1862; Michael
Cooper, who became chief, was conceived at the fishing site on San Juan in 1863. See British Colonist, January 11, 1936.
147 Bishop George Hills Diary, January 17, 1860; Herman
Reinhart, The Golden Frontier: The Recollections of Herman
Francis Reinhart, 1851-1869, ed. Doyce B. Nunis, Jr. (Austin: University of Texas Press, 1962) 143; Fawcett, Some
Reminiscences, 283-84.
148 W.H. Lomas, DIAR, 1888, 105-7. In most years leading
up to 1934, deaths exceeded births by two to three per
year, with the exception of 1919, when the Spanish flu
slightly increased the death toll.
149 See Chapter 3, this volume.
150 George Mitchell described the widening of the circle of
those who could potlatch in Barnett, Coast Salish, 253.
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151 “Registre de baptîmes” (Archives of the Catholic Diocese of Vancouver Island), records three baptisms and
one marriage involving Lekwungen partners from 1861
to 1864. The difficulty faced by the Catholics and Anglicans is described in Bishop Hills Diary and William
Duncan’s letters to the Church Missionary Society. For
an account of the Methodist missions, see Thomas
Crosby, Among the An-ko-me-nums or Flathead Tribes of
Indians of the Pacific Coast (Toronto: William Briggs,
1907), 27-30.
152 Crosby, Among the An-ko-me-nums, 97.
153 Sqwameyuks was sometimes written “Scomiach” or
“Scomiax,” and sometimes his English name “Jim” was
used. Opposite the name of each adult male, Blenkinsop
indicated the number of adult women as well as male
and female youths and children in the immediate family. Other members of the “non-nuclear family” are listed
under the adult male with whom they are associated and
are identified as “orphan,” “widow,” “halfbreed,” “sister,” or often just “woman.” Three Lekwungen families
had unidentified, apparently unrelated, adult women
(not widows or orphans) who may have been slaves living with them. The census does not allow us to be certain, but in counting the neighbouring Esquimalt band,
adult sisters were clearly identified, and in both the
Lekwungen and Esquimalt censuses, widows and orphans are indicated. See LAC, RG 88, vol. 494, 1876-77.
154 Canada, 1891, mss. census. Shoemaker raises the definite possibility that the census taker deliberately, or
through misconception or deception on the part of
Aboriginal People, failed to record multiple wives in
1891. But by this time the Indian Agent, if the census
taker himself, would have had a personal acquaintance
with the Lekwungen families and would have drawn
attention to polygynous relationships. See Nancy Shoemaker, “The Census as Civilizer: American Indian
Household Structure in the 1900 and 1910 US Censuses,”
Historical Methods 25, 1 (1992): 4-11; John Lutz, “‘Relating to the Country’: The Lekwammen and the Extension of European Settlement, 1843-1911” in Beyond the
City Limits: Rural History in British Columbia, ed. Ruth
Sandwell (Vancouver: UBC Press, 1999), 17-32.
155 Crosby, Among the An-ko-me-nums, 97.
156 Michael Harkin, The Heiltsuks: Dialogues of Culture and
History on the Northwest Coast (Lincoln: University of
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Nebraska Press, 1997); Jean Comaroff and John
Comaroff, “Through the Looking-Glass: Colonial Encounters of the First Kind,” Journal of Historical Sociology 1, 1 (1988): 6-32; Brett Christophers, Positioning the
Missionary (Vancouver: UBC Press, 2000); Clarence
Bolt, Thomas Crosby and the Tsimshian: Small Shoes for
Feet Too Large (Vancouver: UBC Press, 1992).
Boas, Ethnography of Franz Boas, 21.
Sarah Albany worked in canneries before she married
Chief Michael Cooper, and her children, including future Lekwungen chief John Albany, earned ten cents
an hour washing cans. See Esquimalt Municipal Archives, “Interview with Joyce Albany” and Carmichael,
“Account of a Season’s Work.” This has parallels in
Tamara Harevan’s description of the incorporation of
preindustrial family production modes into factory life
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York: Cambridge University Press, 1982.)
DIAR, 1883, 60. The industrial fishery apparently also
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Great West Packing Co. Ltd. to W.R. Robertson, Indian Agent, Cowichan, February 20, 1913, LAC, RG
10, vol. 1349, reel C-13917, item 412; British Columbia,
Legislative Assembly, “BC Fishery Commission Report,” testimony of F.L. Lord, 117, BCSP (Victoria: British Columbia, 1893); “Minutes of a Royal Commission
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Series, file 107297-2, reel C-10160.
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in Crockford, “Changing Economic Activities,” 43.
W.F. Tolmie to Sir Alexander Campbell, August 21, 1883,
BCA, A E Or3 C15; W.H. Lomas, DIAR, 1882, 160-62;
Lomas, DIAR, 1883, 53; J.A. Jacobsen, Alaskan Voyage,
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trans. Erna Gunther (Chicago: University of Chicago
Press, 1977), 5-6.
Edgar, “A Potlatch,” 96; DIAR, 1876, 34.
I.W. Powell, in Report of the Superintendent of Indian
Affairs for British Columbia for 1872 & 1873 (Ottawa:
I.B. Taylor, 1873), 8 (reprinted as CIHM No. 16227);
Crosby, Among the An-ko-me-nums, 106. The best general description of the anti-potlatch legislation is in
Douglas Cole and Ira Chaiken, An Iron Hand upon the
People: The Law against the Potlatch on the Northwest Coast
(Vancouver: Douglas and McIntyre, 1990). For a specific community’s experience, see Daisy Sewid-Smith,
Prosecution or Persecution (Cape Mudge, BC: Nu-YumBaleess Society, 1979).
Crosby, Among the An-ko-me-nums, 107.
Cole and Chaiken, An Iron Hand upon the People,
36-39.
Cowichan Agency, Departmental Circulars, 1892-1910,
August 4, 1895, LAC, RG 10, vol. 1,350, reel C-13917.
Cole and Chaiken, An Iron Hand upon the People,
147-50.
Edward Sapir and Morris Swadesh, Nootka Texts (Philadelphia: Linguistic Society of America, University of
Pennsylvania, 1939), 149.
DIAR, 1896, 185-87.
Fawcett, Some Reminiscences, 84. The Blue Books of the
Colony of British Columbia for 1870 show 1,548 Chinese. Of these, 211 were in Victoria, where the nonaboriginal population at that time numbered 3,270. See
Census of Canada (1870), 4: 376-77; Census of Canada
(1881), 1: 290; 1891, 1: 332; McTiernan, in DIAR, 1884,
105; Loren P. Lewis to A.W. Vowell, January 29, 1887,
LAC, RG 10, vol. 3772, file 35139.
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173 An indication of the year-to-year fluctuation of the
Lekwungen population is available after 1883, when the
Indian Agent was supposed to conduct an annual census of each band. After 1917, a census was conducted
every five years. See DIAR, 1891, 115; DIAR, 1892, 233.
Agent Robertson, the Cowichan agent after 1900, reported in 1913 that he did not always visit each reserve
each year, so sometimes he updated the census by deducting the deaths and adding the births reported by
the band. See McKenna-McBride Commission, transcript of evidence, June 10, 1913, 263, BCA, GR 1995,
file, reel B-1454; Powell, DIAR, 1876, 32-33; DIAR, 1877,
47-50; Letters received by the BC Indian Superintendent, 1873-76, no. 109, James Morrison to Lenihan, July
25, 1875, LAC, RG 10, vol. 1001; Lomas, in DIAR, 1888,
100-2; Cowichan Agency, Departmental Circulars, 18921910, A.W. Vowell, Visiting Indian Superintendent, July
9, 1892, August 22, 1898, and February 15, 1902, LAC,
RG 10, vol. 1350, reel C-13917; Cowichan Agency, Miscellaneous Correspondence, 1893-1906, J.H. Todd and
Sons to William Lomas, August 22, 1898, LAC, RG 10,
vol. 1348, reel C-13917; W.R. Robertson, Diary, March
1903, LAC, RG 10, vol. 1351, reel C-13917; Cowichan
Agency Miscellaneous Correspondence, 1906-1915, Letter 44, Indian Agent, New Westminster, to W.R.
Robertson, Indian Agent, Cowichan, March 30, 1909,
LAC, RG 10, vol. 1349, Reel C13917; J.H Todd and Sons
to W.R. Robertson, Indian Agent, Cowichan, April 21,
1909.
174 DIAR, 1891, 115; DIAR, 1893, 116-18; W.H. Lomas and
A.W. Vowell, DIAR, 1895, 153, 186.
175 Less than half the Lekwungen were enumerated in the
census of 1881. And, of those who were enumerated,
information on their work was either left blank or listed
as “labourer.” Although the enumerators did not ask
about “race” or ethnicity, it is possible to locate the
Lekwungen in this census by comparing names in the
manuscript to those in DIA band censuses. These names
can be further confirmed by tracking the enumerator
until he arrived at the Lekwungen reserve in his circuit
through the city and by checking the information that
was collected concerning the birthplace of the respondent and her/his mother and father. Unlike the 1881 census, which missed over half the Lekwungen, the 1891
census includes virtually the whole band
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1901, 284-89. See also the Colonist editorial, December
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